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Foreword

(First Publication)

A collection of my essays has been published before
under the title ‘Tangueehat’. That consisted of discussions
related to the purification of minds from those intricacies
which developed as a result of the modern western thoughts
and activities. Now, -the present collecti'qn contains essays of
different type. In these essays.those important problems of
Islam have been explicated and clarified about which
misunderstandings have spread. Hence the-name ‘Tafheemat’
has been given to these collections. The number of these essays
proved to be far more than expected in the beginning. That is
why they had to be divided into four parts, though initially 1
assessed that the work will consume only one volume.

Abul A’la " 30th Muharram-1359 A.H.
March 1940 A.C.



Translator’s Note
Dear Readers,

This is second attempt of 'traflslating'the scholarly work of a
great man of twentieth century known worldwide. Maulana
Abul A’la Moududi’s work is generally casted as political
Islam. But as his book “Tanguihaat” (<\s85) translated before
by the title “Perceptions”, this piece of work titled as
“Tafheemaat” Part I (Js} ~as claydl) in Urdu now in your
hands in English also clearly shows that the honourable
Maulana comprehended all the aspects of Islam and had the
capacity of successfully dealing with the most burning issues
of his time and-removing the doubts of modern minds. His
scholarly and practical zeal influenced the twentieth century
minds to stand firm for a change in attitude which is being
observed in 21% century .as well. I consider this translation
work as an honour to myself, and if you pray for me it may be
acceptable in the presence of the Almighty.

Ayaat of the Holy Quran quoted separately in this issue have’
been translated according to Abdullah Yusuf Ali, while those

in the running text and also the hadiths of the belovéd prophet

(SAW) are translated by me. Urdu title “Tafheemaat” (“haxdl)

~is in four parts. I have taken the responsibility of translation

project only in expectation of the support of Almighty Allah.

But in the light of deteriorating health I request your' special

prayers for the accomplishment of the project. Allah may help

us (Cxl),

Dr. Mohd. Riaz Kirmani_



. Judgment of Reason

We see in b1g cities hundreds of 1ndustr1es on workr
the trains and trams run by the power of electn01ty
‘Thousands of bulbs suddenly glow in the evening. Fans
move in every home during summer. But we neither feel .
any wonder and astonlshment on these events, nor have
- any difference of opinion about the ceduse of glow or
motion of these things. Why? Because we see with our
own eyes those wires to which these bulbs are connected.
We also know the. fact that the wires are connected to the
electric station. We are also aware about the existence of
those people who work in that statlon and the englneer
who looks after the workers. We are acquamted with the -
fact that the enginesr knows about the process of making
electricity; he has many instrumeénts which he moves and
* creates .the power whose effects we see in glowmg of
bulbs, movement of fans, running of trains, trams, flour
mills and many industries. Hence, after looking at the
signs of electr101ty, the only reason of the absence of
differences among us about the causes of these signs is
that the complete link of these causes is within the range
of our senses and we have observed the links.

Suppose all this happened; bulbs lighted, fans ‘moved, .
trains.and trams ran, flour mills and machines worked but
the wires which bring current to them were not’ in our
observatlon the electrlc stations were also out of the
ra.nge of our senses, we were also not knowing ; about the
workers in the electnc stations, not also dware that an
‘engmeer is there i in the power station who is runmng it by
his knowledge and control. Were then dlso, our hearts
equally satisfied by looklng at these s1gns of electnc1ty‘?
Had we not differed in the causes of these phenomena in
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this situation too? Obviously your answer will. be in
negative. Why?----It is because when the causes of
' phenomena are hidden, the reasons of appearances are not
known, the presence of wonder with dissatisfaction in
hearts, engagement of minds in dlscovenng the hidden
secret and the difference of .opinion about the . secret is
quite natural.

Now, extend the discourse on the line of the above
suppos1t10n Assume that whatever has been supposed is a
fact. Thousands of bulbs are lighting, millions of fans are
moving, trains are running, mills are in action but we have
no means to know which power is on work and
wherefrom does it come. People seeing them are surprised
and awe inspired. Everybody is consuming his reason to
know its causes. Somebody says all these things are
glowing or moving by themselves, nothing is there outside
to give them light or motion. Some other person says the
arrangement of material they are made of gives them light
or motion. Other people say that there are gods outside the
material world, one of them lights the bulbs, the other
runs the train and tram, some other one moves the fans
while the one is the mover of mills and industries. Some
people tired of long thinking have started saying that our
reason cannot find the secret of this magic, we only know
what we see and sense, we do not understand more than
that, and we can nelther confirm nor refute what we do
not understand.

All these groups fight each other, but they have no
source of knowledge in their favour or refutation of others
except suppositions, opinions and assessments.

Amidst these differences a person comes and says:
“Brothers! T have a source of knowledge that you do not
have. Through this source I have come to know that all
these bulbs, fans, trains, machines and mills are connected
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‘to-certain hidden. wires which you do not sense. These
“wires are connected to-a very big electric station equipped
with grand machines run by large number of people. All
these people follow the commands of -a- great engineer
who has established this system with fine knowledge-and
strong grip. All these activities are being done under his
guidance and supervision.

This person: puts his claim with full strength People
refute him, all groups join together and differ to him,
declare him insane, beat and hurt, and exile him, yet he
firmly sticks to his claim despite all spiritual and physical
calamities. He does not bring about even a minor change
in his claim because of terror or greed. No calamity

weakens him in his claim. His every action shows that he

is perfectly certain to the truth of his contention.

. Another person comes after him. He also says exactly
the same thing with the same vigour. Then the third,
fourth and fifth person comes; each one repeats the words
of his predecessor. After that the people start coming in
chain so that their count exceeds hundreds and thousands,
every one repeating the same words with the same vigour.
They ‘do not differ despite the difference of time, .space
and conditions. All of them claim that they have a source
of knowledge the common people do not have. All of
them are declared insane, targeted cruelly and harshly,
compelled by all means to differ from their words, but all
keep strict to their words. No power of the world could
deflect them even an inch from their stand. With this
firmness and strength they have some other prominent
qualities too. None of them is a liar, thief, trust unworthy,
evil doer, and tyrant and corrupt (haram khour), even
their enemies accept this fact. Their morals are pure,
characters highly pinus, prominent from others in good
manners. Moreover, no sign of insanity is found in them,

-~
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but in contrast, they have presented to the world such
teachings, rules and laws for the discipline of manners,
purification of self (nafs), reformation of world affairs that
the -presentation of the like example is a far goal, even
great scholars and wise people-have to consume their lives
in understanding their subtleties. -

Now, there are on one side the refuters of varying
opinions and on the other side are the united claimants.
The case of both is submitted to the judiciary of sound
reason. It is the duty of reason as a judge that it should
first of all decide about its own position, the position of
both claimants, and then it should decide after comparing
both, which of the view is sound and acceptable.

- The actual position of the judge is that he has in fact
no means of knowing about the truth of the matter. He
himself ‘has no knowledge of the truth, He has with him
only the sayings of the two groups, their arguments,
information - about their selves, and external signs and
indicators. He has to look on these and decide whose truth-
is most probable. He can also not give a verdict more than
the status of probability because he cannot know about the
truth on the basis of the material present on record (mithl).
He can tilt towards any one of the opponents but. can-
refute or confirm none with surety and certainty.

Position of Refuters

1 Their opinions about' the truth are dlfferent 1o
unity in any- of the points so far so that sometimes
there is a difference of opinion among the members

of the same group.
2 They accept that they have no source of knowledge
- that is not available to others. None of them claims
more than that their opinions are stronger than the
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others. But everyone accepts that their opinions are
only opinions.

3 Their belief on their opinions has not gained the
status of faith, certainty and infallible surety.
Examples of changing their views are common

- among them. It has been often experienced that a

- person who was expressing his views vigorously
day before, he refuted his own theory today and
presented another theory. Their theories change
with the growth of age, intellect, knowledge and
experience.

4 They have only one argument against the claimants
that they have not presented any proof of their
truth: They have shown us those hidden wires
which according to them are connected to the bulbs
and fans etc. They did not prove the presence of
electricity by demonstration, not showed us the
electric station, not put to our examination the
machines at work there.  Also, they did not

" introduce the engineer to us. Then how can we
suppose that all these things are truly present?

Position of Claimants

1 They are united in their claim. They are perfectly
united in all the fundamental points of their
assertions.

2 All of them say that they have a special source of
knowledge that the others do not have.

3 None of them has said that they are talking on the
basis of opinion but everybody has said that they
have special relations with the engineer. His
workers come to us. He has also shown us his
worksite and whatever we say is based on
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knowledge and certainty not on opinion and:
assessment.

There is no example of even minute change of
opinion by any one of them. Everybody has been
saying just the same thing from the first day of his
claim till last breath.

They present purest character, no trace of lie,
cheating and deception. People who are true and
pure in all matters of life, why should they all
together speak lie in this particular matter? Is it
understandable?

Also, there is no proof that they had some personal
benefit behind this claim. Contrast to it, most of
them had to face great calamities, bodily tortured,
imprisoned, beaten and exiled because of this
claim. Some of them were brutally slaughtered,
their bodies were split apart by saw and except few,
and none of them could pass healthy and wealthy
life. Thus none of them can be accused of
selfishness. Contrary to it their firmness on their
stand despite such difficult tests proves their top
certainty on the truth of their claim, a certainty that
did not allow them change their view even to save
their lives.

There is no proof that they are under the influence
of evil spirits or insane. All of them have been
found very wise and sound of reason in all matters
of life. Often their opponents have accepted the
vigour of their intellect. Then, how can it be
supposed that in this particular matter they were
caught by the evil spirits? The matter too, so
important that became a question of life and death,
for which they had to restrain and fight against the
entire world for years; that was the fundamental
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-principle of their intellectual teachings (whose
reasonability is acceptable to many opponents
also).

8 They 'did not say that they could arrange meeting
between you and the engineer or his workers, or
show you his hidden work site, or could prove their
claim by observation or experiment. They
themselves relate all these matters to the unseen but
ask you to keep confidence on them and accept
what they say.

After listening to the view point and arguments of the
two opponent groups, the judiciary of reason gives its
verdict.

She says both the groups have searched for the hidden
causes of few signs and phenomena and each has
produced its own theories. On the face value all the
theories are equal in the sense that, 1) None of them can
be analysed by reason i.e. following the rules of reason it
cannot be said about any theory that its truth is
impossible. 2) Truth of none can be proved by experiment
or observation. Neither any one of the first group can give
scientific proof of its theories compelling each to accept,
nor the second group is capable of doing so and also does
not claim it. But after thinking on the matter more deeply
some important points come into light on the basis of
which the theory of the second group is more agreeable.

1 No other theory has been unanimously claimed and
confirmed by such an enormous number of wise,
pious and true people with such strength, certainty
and faith. '

2 Unanimity of a great number of pious persons
belonging to different periods and places in the
claim that they have an extraordinary source of
knowledge and that they have known the inner
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causes of these apparent phenomena compels us to
approve their claim, especially because their saying
are not contradictory. Moreover, their claims are
not irrational, nor it can be rationally claimed that it
is impossible that some people may have
extraordinary powers, not commonly available to
other people.

3 If we concentrate on the conditions of the objective
phenomena it seems more probable that the theory
of the second group of proponents should be
correct as the bulbs, fans, trains and industries do
not glow and move by theinselves because in this
situation their glow and motion would have been
according to their own will, and the fact is not that.
Their light and motion is also not because of the
arrangement of their body matter, because when
they do not lit and move, the arrangement still
remains the same. Their control by separate powers
is also not correct because sometimes all of them
suddenly stand still. Thus the.theories presented by
the first group for explaining the objective
phenomena are far away from reason and analogy;
it seems more profound that one single power
should be working behind these phenomena and
this power should be controlled by a wise and
powerful hand which should be using this power in
different phenomena according to a system.

As far as the opinion of sceptics --=-- that the matter is
not understandable to us and whatever we do not
understand we neither deny nor confitm it ----- is
concerned, the rule of reason does not consider this also
correct because the occurrence of an event does not
necessarily require that it should also be understood by the
listeners. Believable and continuous witness is. enough to
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.accept.the factual happening. If some reasonable persons
~tell-us that in west they have seen flying in the air in
vehicles made of metal and we have come back here after
listening to the American song while sitting at London,
we shall only try to know if they are liars or do they joke?
Do they.have any personal purpose behind it? Are they
mentally impaired? If it is proved that they are neither

- liars, nor jokers, nor their personal purpose is associated
with this, and if we found that many true and wise people
are repeating it with perfect sincerity and without
contradiction, we shall certainly accept it even if we
cannot comprehend by any means the possibility of the
flight of a man in metallic vehicles and listening to a song .
without any visible medium at a distance of thousand
miles. : - . '

This is the judgment of reason in this matter. But the
stage of surety and certainty, which is termed as faith
(iman). does not come into being by this. It requires
intuition. For this it is necessary that an inner voice should
finish all types of refutations, doubts, hesitations and
clearly say that the opinions of people are false; truth is
that which has been told by true people not out of opinion
but through knowledge and insight.

- -Tarjumanul Quran, Rajab, 1352 A.H.; December, 1933 A.C.
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Short Sightedness

A handsome child of one or two years was -
suffering from fever and colic. Strongest person
could not tolerate seeing his pain and restlessness.
Sometimes he looked towards his parents for
relief and sometimes opened his little mouth
before the doctor to drink bitter and sour
medicines. He left his parents for ever after
passing one day and night in throbbing pain.
Seeing his restlessness and the ailing sight of
death, a question just appears in heart. Why the
kind and merciful God who is the source of
affection and love ensues difficulties and pains on
little innocent babies though He Himself says, ‘I
am not tyrant to the servants’? (=l 23Uay Gl L
50:29).

Above is the portion of a friend’s letter. The question
arisen in his mind is what generally appears in the minds
of people whenever they observe death, ailment and
calamities. Death of thousands of people in helpless
condition during epidemics, destruction of thousands of
houses at the time of earth- quake, uncountable calamities
of people during storm, writhing of people out of great
pain and hurt in different spoiling diseases----in nut shell
every sight of calamity, pain and injury----- naturally
causes in the heart of every man a question i.e. God Who
is loving and merciful, Who is proud of His Lordship,
Grace and Benevolence, Who Himself claims that He is
not a tyrant, why such a God inflicts hardships to His
slaves? What for does He test by hardships His creatures
while He Himself has provided them the sense of pain?
Some people on this question go to the extent that they
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consider these signs of fury against the love and mercy of
God and begin to think (may Allah save us) that God is a
blind force, not knowing about the injuries and pains of
any one; He is busy, in vain, in creating and breaking
without any knowledge,

Those who have given thought to the world order and
the system of the earth and the sky have come to the belief
that the world does not consist of separate and self
sustained existences. But it is a whole having all its parts
harmonized together. A particle of earth is associated with
the particles of mars and mercury just like a hair of my
head is connected to the hair of my arm. It means that the
world is a single body and its parts are associated just like
the organs of a body. Moreover, the way the parts of the
world are associated its events are also connected
together. Big or small event of the world is not a separate
and individual happening, but it is a link of the chain of
events which occur according to the total requirements.
Keeping in view of this, God is running the entire
limitless world. Now, the considerable aspect to think is
that a man who does not view the whole world but looks
only a very little part having ratio with the whole even
lesser than that of a particle with the sun, and one who has
no complete picture of world events, and who has before
him only one two or some out of the limitless and
countless links, and the one who is seeing only the
apparent aspects of this little number of known links and
has no means of knowing the deeper realities; whether
such a man can be considered capable of making some
opinion about the comprehensive expedience of a
particular event? And would he be right, if he dares to
maintain any opinion?

System of the world and the Godhead of God is so vast
that our minds are tired of thinking about it. Consider, on
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a lesser scale, about the kingdom of 2 man. A man who is
sitting on the.chair of a minister, or on the throne and is
looking after the order of a kingdom is, though, like
ourselves in being a man without much difference as far
as the natural capability is concerned, non of his affairs is
such that we could not understand or undertake, yet only
one difference that he is sitting on the chair and looking
on the matters of administration while we are sitting in a
corner unattached to the administration make such a great
difference between him and us that we cannot factually
understand his activities. We are not able to understand
the cause or expedience when any affair comes into our
knowledge. Now, if such a big difference occurs between
human beings only because of position, one can guess
what a grand difference should there be between man and
God, while in this case there not a difference of position
but it is that of the grand reality. He is commanding over
the whole world and we are sitting in one of its little
corner. His knowledge and observation comprehends the
entire universe and our knowledge and observation does
not cover even the inner facts of our own body. He is
Omnipotent and we are powerless. If even with such a
great difference we criticize His works and give opinion
about His wisdom and expedience, would this criticism
not be billion times more ignorant than the criticism on
the matters of kingdom by a villager sitting in his hut,
Another example is even more clear and explicit.
Suppose you are a gardener. Surely, you must love the
trees, plants and vans of the garden you have grown and
In whose nourishment and decoration you have utilized _
your whole energy and skill. You will not overlook the
tinniest thing important for its security. You will never
like to cut and trim them uselessly. And you will become
highly angry if an external person comes and -injures
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them. Moreover, you know by different methods of
knowledge that the plants feel rest and pain, sorrow and
pleasure and you know that the plants and trees also sense
pain of injury by an axe or scissors and that they feel pain
of amputation of their organs separation of their children
(fruits). But despite this knowledge and love you use the
cut and trim method according to the requirement and the
total expedience of your garden, you amputate the leaves
and branches. You graft the plants after cutting
differently, give shape by trimming the greenery, pluck
the unripe or ripe fruits as required, and also the unopened
and open flowers, dig out unnecessary plants, cut and
throw the dry trees.

All this activity is injustice from top to bottom if
looked at from the view point of the trees, plants, creepers
and flowers. Were they equipped with the power of
speech they would have said, “What kind of unkindly and
tyrannical person this gardener is. It cuts and trims our
organs, snatches away our children and digs out small
plants which have not tested even one sprig in their life.
Plucks little buds, differentiates not between old, young
and the children, its work is only to cut. And, sometimes
this tyrant person uses a machine in such a way that it
clears thousands of our family once for all. Can such a
person be called sympathetic and merciful? Can there be
in his heart the pure sentiments of love, mercy and
kindness? We do not find any expediency in this cut and
trim, dig and fall. He seems to us to be a blind, senseless
and tyrannical person who without any knowledge,
wisdom, aim and objective sometimes gives us water and
other times use scissors, sometime supplies us with
fertilizer and other times cuts us with axe and throws us
away. Sometimes he protects us from others, while other
times he digs out and throws us with his own hands.
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Sometimes he helps us in disease while other times, kills
us all at once by a machine.

What will you say if the trees criticize you? Only that
their sight is short and limited, they could see only their
neighbouring links, but my view is vast and I see the total
welfare of the garden. They are interested only in their
fruits, flowers, leaves and branches; at the most they
develop relations of love and sympathy with the nearest
plants and the trees. But in my view is the betterment of
the entire garden and I am acting for the welfare of all
together. Every ignorant tree and foolish plant considers
that the garden has been arranged for its self, friends and
kin, and its own benefit is considerable in the garden, but
in fact I have grown them for the garden. Whatever little
or more interest I have in them is for the garden itself, and
I protect and nourish each and every tree, plant and vine
to the extent that is good and necessary for the garden as a
whole, But when the requirements of the-entire garden
compel, I do every thing, cut and trim, scratch and slash,
dig and throw because the benefit of the entire garden is
more precious in my view than the benefit of individual
tree, plant or vine. They consider that I practice upon
them with animosity but it is their ignorance and -narrow
mindedness. They are not capable of understanding the
affairs and the expediencies of the garden as such. They
sense only their pain and have wishes of their own
comfort and life. When there is some shock to their
wishes and feelings, they loose patience and suspect me to
be tyrant. But the truth does not follow their suspicion. I
cannot be factually a tyrant because of their understanding
and also, I cannot change the administration of my garden
for them. ‘ '



22 Insights Into Islamic Thought-I

You will get the answer of most of your complaints
and objections when you will keep before you an
expanded view of this little example.

When we think on the system of this world we come to
know that the One Who runs this great universe must be
extremely wise, intelligent, knowledgeable and informed.
It is not possible that one who has created wishes in us
should not know the wishes, it is impossible that one who
has created senses in us should be unaware of our senses.
One who has created the child and instilled love in the
heart of her parents for her nourishment must know about
the pain of disease and death to the child and the shock
that the parents feel. But if despite knowing all this more
than us He agreed to inflict this pain to the child and the
parents, despite knowing about our feeling He agreed to
crush them, despite knowing about our wishes He refused
to fulfill them, we should understand that it must have
been surely necessary and there would have been no better
option in the knowledge of the Intelligent One. Otherwise
He would have-chosen the same better course, because He
is wise and one cannot suspect about the Wise that He will
use a bad device in presence of a good one. No doubt that
we do not and cannot understand His wisdom because we
do not look complete order of the world and we cannot
know what its expediencies are and when what devices
are necessary for them? But if we correctly believe in nut
shell in the wisdom and intelligence of Allah and His
perfect knowledge, we shall understand at every trouble
that Allah’s wisdom demanded the same, and it was the
best in His knowledge, and we have no way but to agree
and be pleased. : :

Moreover, the other thing that we come to know after
thinking is that, the One who is running the system of the
world has a holistic view of welfare before Him. The
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" vices and distortions that we see in His works are in fact
relative, i.e. they can be called vices. in relation to
‘individuals. But in fact they are virtues as whole and their
existence is unavoidable for all comprehensive well being.
If these vices were not unnecessary and all comprehensive
virtues could be obtained without them, the wise and
knowledgeable Allah would have not used them and had
chosen some other system. When we ourselves despite all
weaknesses look in depth, our intellect admits that a better
system was not possible for this world. No other system
free of these partial and relative vices can be suggested.
Instead, if these vices do not occur, then their absence will
actually be a greater vice because it will check many
inlets of welfare. Take for example the death about which
man cries the most. The death of one person makes way
for the life of how many people? If one person is given
the license of life, it means that the door of life has been
closed for many. His permanent life is a virtue only for
himself. But it is a wreath for the well being as a whole. In
contrast to it the death of that particular person is a partial
vice only for him, but the same vice is a source of many
partial virtues. As for the comprehensive virtue, there is
no loss to it for the death of a person, because there is no
disturbance in world order because of his death.

In the light of the above example you can understand
by analogy that whatever discomforts are inflicted upon
the people are all vices from one angle and the source of
welfare from the other, and their presence is necessary for
the all comprehensive welfare. Some times we are able to
understand after a little thought the reason of its being the
source of good, and some time the experience tells us that
the thing which we considered bad was in fact good. Even
if in certain case we are not able to understand the good
side of a bad thing we should believe in general that Allah
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Secret of Guidance and Misguidance

Some time ago the opinions ‘of Mr. George Bernard
‘Shaw were published in certain journals. When he
travelled the East the correspondent of a journal entitled
“Al Huda” of Singapore met him and durmg his talk with
him he repeated the same ideas and accepted the virtues of
. Islam. He said that Islam is a rellglon of freedom and
legal and mental hberty Chnstlamty cannot be compared
to it from the point of view of the ‘collective social system.
Collective social system of any religion is not as perfect
as it is the system of Islam, Fall of the Islamic world is
because of its distance from Islam itself. When Muslims
will work hard for Islam, the slumber of Islam will turn
into awakening. -

After listening to these views, the correspondent
asked, “Why don’t you declare yourself a Muslim if you
consider Islam as good? This type of question naturally
appears in mind after such statements, because there
should be no gap for a naturally sound person between
knowing about the vices of a system and giving it up, and
then accepting another system as soon as he becomes
aware. of its virtues. But the answer of Mr. Shaw shows
that he is not ready to accept Islam, and for this he has no
reason except the dearth of a quality known as the space
in heart (Sharh-e- Sadr). -

‘ This situation is not confined to Mr. Shaw, there are
many thinkers who have observed this before, and there
are many others today who have recognized the virtues of

~ Islam, accepted the worldly and religious benefits of the

-religion, recognized the greatness of ‘its culture, its
collective system, knowledge truth and its practical

- power, but whenthe question of accepting; behevmg and
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entering its fold was put to them, something tied their feet
and they stopped at the boundary of Islam.

In contrast to it there have been such people also
who passed most of their life in the enmity of Islam but
after adequate study the truth of Islam revealed to them
whereby no power could stop them accepting the faith.

Truth is that the secret of guidance and misguidance
is a strange secret. Same message is given thousands of
people, but a person does not attend to it, the other one
attends but it just passes away after striking to his ears, a
person listens to it and understands also but does not
accept. Someone appreciates and praises but does not
accept-and confirm it while in the other’s heart it settles
and he believes in its truth and joins faith.

We observe day and night that hundreds of people
look a person who falls in the market after injury. Many
of them think it an ordinary event and pass just after a
glance on it. The hearts of many feel mercy but they also
step ahead after expressing sympathy. Many of them stay
there only to look the game. And some servants of Allah
step forward, help him rise, show him sympathy and try to
help him. Many people see a criminal going in chains but
without paying attention, any person looks at him
hatefully, the other shows sympathy, the third one laughs
at him, fourth one expresses joy on his end. Some other
says he got what he did. Some one takes lesson from his
end with a desire to keep away from the crime.

These are the personal psychological feelings of
different people whose difference is not more surprising.
More wondering than this is that a single person’s feeling
and the influence of a thing on him at different times
varies. A person listens to a thing thousand times but once
all of a sudden the barriers on his heart are breached all of
a sudden and the message which had remained confined to
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the ear drum now enters direct in the heart. He himself
wonders that he had listened to it severally before but
what has happened today that it is piercing direct into the
heart? A person often sees people in ruin but without any
attention while at a good time the heart of the same person
fills with sorrow as soon as he looks any body in difficulty
and the screen of hardness dissolves, and he become most
sympathetic, merciful and soft hearted. A person gets
many chances in life to see the events full of advice, but
looks at them as game, sometimes with regret and sorrow
and sometimes an ordinary look effects him in such a way
that it leaves a permanent mark on his heart.

The same is the nature of guidance and misguidance.
It was the same Quran, its same teaching, and the same
tongue was preaching it. Abu Jahl and Abu Lahab
continued listening to it for the entire life but it did not go
ahead of their ears. Khadijtul Kubra (RA), Abu Bakr (RA)
and Ali bin abi Talib (RA) listened to it and within
moments they entered the boundaries of faith without a
tint of doubt in their heart. Omar Ibn al-Khattab had
listened to it severally and not only that he did not accept
but every time he listened he became harder and harder in
enmity. But the same ears listened to it at a fortunate
moment and all the strong barriers between the ears and
the heart suddenly razed to ground and changed hlS life all
together.

Even though many correct reasons can be presented
from psychological point of view for this difference of
nature and effects. But one cannot deny that something
that remains working as a curtain between eyes and ears
on one hand and the heart and mind on the other, and
which at certain psychological point is chalked out itself
and does not become a barrier at all while in some cases it
becomes .selective, is .not under the intention and
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discretion of man, but is quite natural and instinctive and
appears in man itself.
The same point has been discussed in the Quran as

follows:
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Those whom He willeth to guide, ---He openth their
breast to Islam; those whom He willeth to leave
straying,--- He maketh their breast close and constricted,
as they had to climb up to the sky: thus doth Allah lay
abomination on those who refuse to believe.

(Al-An’am: 125)
At another place the some thing has been said as

follows:
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If Allah so willed, He could make you all one people: but

He leave straying whom he pleases, and He guides whom
He pleases.... (Al Nahl: 93)

daer A

Oub!u.as\..!lgs-l.y);\..uu.o‘}.mwidi‘_}s

(r<ids Jhy
Say: Truly Allah leaveth to stray whom He will; but He
guideth to Himself those who turn to him in penitence
(Al Ra’d: 27)
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“When thou dost recite the Quran, We put, between thee

and those who believe not in the hereafter, a veil
invisible. And We put covering over their hearts (and
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minds) lest they should understand the Quran, and

deafness unto their ears.” (Bant Israel: 45, 46)

In these Ayaat, that natural situation which suddenly
appears in heart to accept something just on hearing it and
finally pulls towards belief has been termed as the
guidance of God, and for instilling guidance the term
‘opening of heart’ (sharh sadr) has been used. Contrast to
this guidance, the situation that occurs in man’s heart to
reject and turn away from the truth has been termed as
God given misguidance. And compared to the ‘opening of
heart’ (sharh sadr), the constriction in the heart against
guidance has been termed as ‘narrowing of heart’ (daig
sadr). Then the cause of this guidance and misguidance or
‘opening’ and ‘narrowing’ of heart has been told as
follows. When a man once pays attention to God, the way
of God itself begins to open before him. Contrast to it if a
person does not have any sense of standing before God
and giving the account of his heart and limbs, nothing
enters to his heart even if any body calls words of truth
before him, preaches and advises him severally.

Here again two things are combined together, which
if understood separately, the problem of this theme
discussed in various ways at different places in the Quran
is very easily solved.

On one side the guidance and opening of heart, and
misguidance and narrowing of heart has been related to
God and on the other side the first two (guidance and
opening of heart) have been conditioned by attention of
the man towards God, and the cause of the last two
(misguidance and narrowing of heart) has been told as
inattention to Geod and no feeling of accountability.

Try to understand the connection between the two as
follows. Allah has instilled in the nature of man a power
which helps him differentiate between the true and false
and the right and wrong and also tilts him to step towards
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truth and keep away from false. It is this power that is the
natural guidance and which Allah relates to Himself as
follows:
(repd) Gale Soudhs Salt aliid s
The nature in which Allah has made mankind:
(Al Rome: 30)

In contrast to this, another power is also at work in
man which pulls him towards vice, tilts toward mistakes
and wrong steps, and adores before him what is wrong
and false. More than these two, there are many internal
and external powers some of which support the power of
guidance and others support the power of misguidance.
Attaining to knowledge, different levels and qualities of
practice, society and its various conditions influence -from
outside and add to any one pan of the balance. Human
power of discretion, understanding, reason, vision,
making wrong or right use of his knowledge sources,
correct or incorrect application of his judgment are the
things under his intention which he uses in selecting
between the contrasting powers of guidance and
misguidance.

Now it so happens that the God’s ordained guidance
and His misguidance, both continue working together.
Power of guidance gives him fine signals towards the
right path and the power of misguidance lures him
towards decorated falsehood. But sometimes, influenced
by wrong things and wrongly using his intention, the man
is caught in the net of misguidance and does not give any
heed to the call of guidance. Sometimes it so happens that
a man is walking in wrong direction, but some external
influences and his own intellect and vision repel him from
the misguidance. It is the time when the same dim light of
guidance becomes suddenly strong and opens his eyes.
Some times it so happens that the man remains suspended
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between' guidance and misguidance; goes here and there,
the power of decision is not so strong that he may take a
definite position. Some of the unfortunate people leave
this world in the same perplexity, some others finally
decide in favour of misguidance while some of the others
find the signal of guidance from God after a long struggle.
But most fortunate are those naturally sound, right hearted
and good vision people who make correct use of God
given intellect, eyes, ears and all His ordained powers.
Draw correct inferences from observations and
experiences. Take right lesson from the signs of God. All
the attractions of falsehood fail to lure them. Tricks of
falsehood cannot fascinate them. As soon as they look the
crooked ways of misguidance they understand that these
are not meant for man. Then as soon as they tilt towards
the truth and take step to attain it, the truth welcomes
them and the light of guidance shines on them. Now, after
they have understood the truth as truth and false as false,
no power of the world can repel them from the right path
and turn towards the wrong way.

One thing is also important to note in this
connection, especially the Muslims should always keep in
mind. Whenever some good ideas are presented about
Islam by non Muslim scholars, the Muslims generally
propagate these views with great pride, as if their
appreciation is a certificate to Islam. But this truth should
never be forgotten that the truth and reality of Islam does
not require appreciation of any one. As the shinning of the
sun does not require that any body should proclaim it
shinning, the heat of fire and the liquidity of water does
not require that some one should proclaim their heat and
liquidity, the truth of Islam also does not need the
acceptance of anyone. The praise and appreciation of
those is especially invaluable whose hearts do not tally
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their tongues and who themselves deny their admiration
and appreciation by their dislike and refusal. Were they
acknowledging the truth of Islam, they would have
believed in it. But when they denied believing despite
verbal recognition they are in view of intelligent people
like a man who recognizes the truth of a physician and
accepts the accuracy of his prescription yet consults and
follows the direction of an unauthorized physician for his
cure.

Muslims should always remember that the
recognition by any greatest non Muslim is not a matter of
proud for Islam. Only one proud is enough for it. And that
is the declaration of God, “The religion in presence of
Allah is only the Islam” (Aale imran:19) and also, “I have
accepted for you the Islam as religion” (Al- Maida: 3).

Tarjumanul Quran; Muharram 1352 AH, May 1933 AC
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Islam a Religion of knowledge and Reason

The ways of life or religions created by man through
his own exploration can be divided into two types. One:
type is the product of the flights of thought having
wondrous and astonishing appeals. The other types are the
product of whims and wishes and appeal to the senses.
Though in both these ways the reason and knowledge has
been used, but the reason is neither their source of
motivation, nor they appeal to it, nor it is their final aim.
They are equipped with reason and knowledge only as an
instrument which they use to achieve low standard -
objectives. One closes eyes from the material world and
concentrates on the hidden world, uses all the powers of
knowledge and reason in discovering those methods
through which it could free the hidden powers of self
(nafs) from material boundaries and become capable of
obtaining inspirations, spiritual flavour and miracles. In
contrast to it the other way distracts from the hidden
world and concentrates on the material world, and here it
uses all the powers of knowledge and reason in
discovering those methods by which it could provide
more and more comfort for the body by making use of
material resources and could obtain sensual taste. Thus the
knowledge and reason are in service of these methods but
as such they are founded on ignorance and unawareness.

.Compared to these there is a religion which God has
sent through His messengers. It has come into existence
from pure knowledge, perfectly appeals to reason and its
real purpose is to bring man out of darkness to the light of
knowledge, so that he may become aware of his true
status, understand correct nature of his relationship with
existents, and use his apparent and intrinsic powers and
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material and spiritual resources to reach the true. .goal of
human life. That is to correctly perform the service in the
world that Allah has entrusted to him as His vicegerent
and, in the hereafter, to be' blessed by the pleasure of his
.Master which is the necessary consequence of performmg
the duty.

This religion does not spoil any faculty of man but
tells the correct way of using each faculty. It does not
deny any will of man but provides a legal limit to each
one of them. It does not stop thoughts from lofty flight but
provides it good environment and right direction. It does
not check human practical skills from discovering and
making use of material resources but turns them towards
right objectives.- It engages man in the activities he. is
naturally capable of, no matter if he is inclined towards
materiality or spirituality. However, it wants to equip both
kinds of people with such knowledge and reason which
may help him keep away from extremes and walk on the
straight path, understand and keep their duties as human
beings, know and accomplish the rights of Allah, His
creatures and their own self on them. If they opt to
spirituality, they may not get lost in it so that the
inspirations and spiritual flavour may become the only
focus of their activities and if they chose material life they
should not absorb in it so as to make only the physical
comforts and material success their aim and objective.

It is all in all a religion of knowledge and reason.
~ Therefore, its correct following cannot be- without
knowledge and reason. Here l'mderstanding and skill is
required at. every step. A person. unaware of its_spirit,
unknown to its exped1enc1es not understandmg its
- principles and not thinking on its teachings cannot walk
with confidence on the path- this religion shows. Its
- doctnne has no value SO long as it does not encompass the
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thought and conscience after passing through verbal
declaration. The action is ineffective in it if not
enlightened with the soul of knowledge and wisdom. Its
legal following is meaningless unless the spirit of law
does not overwhelm the heart and mind. If a person
believes in the truth of this religion and follows it by way
of imitation without understanding, then his faith and
obedience is like a heap of sand which, every blow of
wind can displace and take to somewhere else. There is no
strength in the faith of such ignorant and obedience of
such a blind. Every stray man may distract him from the
right path. Every good looking way may attract him.
Every whim, each hypothesis or any theory may shake the
foundations of his faith. Every wave of whish and every
gesture of general misguidance will float and take him to
any where. If he likes antiquity, he will stick to each of
the stray paths which he has inherited from the elders. If
he is inclined to modernity, he will make god, his wishes
and wander on each path which his devil of desires will
present to him in decorated form. If he is weak by nature,
he will follow each mover whom he will look attaining
goals successfully. If he has some capability of devising
ways through mental effort, he will make use of opinions
and assessments instead of knowledge at each turning
point in life because of the ignorance about the law of -
God and absence of insight in religion and will finally get
strayed at any point. Thus the correct obedience of this
religion of God and stability in the obedience is
impossible with ignorance and in absence of
understanding. Knowledge, understanding and reflection
~ are indispensable in it and perfection in the grade and
" status of a person depends on the perfectlon of these
attributes in him. = ‘
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The truth of our statement will become obvious if
you look at the history of this religion. The messengers
sent by Allah did not bring only a law and a book, but also
brought wisdom so that the people may understand and
follow, with insight, the law sent through them. “We gave
the book and wisdom to the children of Abraham’ (Al
Nisa: 54).-‘Taught him the book and wisdom’ (Aale
Imran: 48). ‘Gave him wisdom’ (Sad: 20). ‘I have brought
wisdom to you’ (Al Zukhraf: 63). What this wisdom was?
It was the understanding of religion, light of knowledge, "
brilliance of insight, capability of reflection and ability of
understanding (tafagquh). Whenever a messenger came,
~ he gave his followers these things also in addition to the
book with whose help they maintained themselves on the
right path. After that, a period of ignorance and blind
imitation approached in which wisdom disappeared and
the book remained. People continued walking with the
book.on the path their elders left them. But now they
became disposed to accept stray paths because now they
were not equipped with the wisdom of understanding the
book and distinguish guidance from the misguidance.
Slowly. their steps moved away from the right path.
Somebody followed the lust, others abided by opinions
and assessments, still others accepted the influences of
strayed nations. Some people made strayed leaders their
lords in place of Allah (arbaabum min doonillah). Finally
the book also left them with wisdom, and the religion sent
-by Allah was transformed into a collection of susplcmns
fables and stray thoughts and practices. :

Thus the real cause of spoiling the religion of God,
missing of the heavenly books or changes therein, and the
spread of misguidance after guidance in nations is not that
the reading of the words of the book or offering rituals is
important, but the foundation is totally based on the
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correct knowledge and understanding of the book. So long
as -the -people remained - equipped with wisdom,
emphasized the importance of thinking on-the signs of
God and continued walking on the straight way of
messengers with insight, nothing could misguide them.
But when this quality missed from them, they became
disposed to diseases. They became diseased from inside,
and the epidemic also attacked them from outside till at
last they strayed in thousands of wrong paths after loosing
religion, book, law and every thing.

After the period of earlier messengers passed,
Mohammad (SAW) was sent with such a book and
guidance which was not in the danger of distortion or
change like the earlier books because Allah Ta’ala has
made such an arrangement of its protection that even if
human beings try to change or finish it, they cannot
succeed. But even today, making use of this book and
guidance, establishing themselves on the straight path of
religion and protection from the straying of belief and
action totally depends upon the same thing on which the
religion of God has been founded from the beginning i.e.
knowledge and reason. The book of God and the way of
the messenger is the best guide in all times and conditions,
but for those who are equipped with knowledge and
reason, who understand the instruction of Allah and His
messenger, ponder over it, receive light from it and walk
with this light in every way of life. As for those who have
lost the wealth of understanding and reflection and are
Muslims for their parents have left them as they were, for
them there is in fact no stability in Islam. They are always
in the danger of drift which may settle in them from
within and also attack from outside. It is very possible that
they will drift out of their own ignorance and because of
not understanding. They may also unknowingly start
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following the misguidance surrounding all over them. It is
because they are not equipped. with the basic requirement
which may strongly establish them on the straight path of
religion. :
Only one cause of human misguidance has been
‘mentioned in the Quran. That is not to understand the
signs of Allah. Thus it calls attention to it again and again
and strongly cautions against this deficiency.
b3k ¥ Gl 1 ¢ A s ST158 &)
“For the worst of beasts in the sight of Allah are the deaf
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“They have hearts wherewith understand not, eyes
wherewith they see not, and ears wherewith they hear

not. They are like cattle, - nay more misguided; for they
are heedless (of warning)” (al A’raf: 179)
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“Allah has turned their hearts (from the light); they are

a people that understand not.” (al Tauba: 127)
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“Of truth ye arouse greater fear in their hearts than
Allah. This is because they are the men devoid of
understanding.” (al Hashr: 13)

O 38 | e f 51 53 54 ol
“Do they not then earnestly seek to understand the

Quran, or is that there are locks upon their hearts?”
: (Mohammad: 24)
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“Do they not ponder over the word (of Allah), or has any

thing (new) come to them that did not come to their

Jathers of o0ld?” (al Muminun: 68)

The consequences of this absence of reflection and
understanding appear in two forms which are the worst
forms of drift. '

One form of the drift is that a man depends in the
matters of religion on other people, without
understanding, whether thy lead him to the way of
salvation or ruin. \
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“When it is said to them: “Come to what Allah hath
revealed; come to the messenger”: they say: “Enough for
us are the ways we found our fathers following.” What!
Even though their fathers were void of knowledge and
guidance?” (al Maida: 104)

Okn1ojbwbbj1wLAijﬁ)L’1‘}bu‘

“They take their priests and their anchorites to be their
lords besxde Allah.” (al Tauba: 31)
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“The day their faces will be turned over in the fire, they
will say: “Woe to us! Had it been that, we had obeyed

Allah and obeyed the messenger!”

“And they would say: “Our Lord! We obeyed our chiefs
and our great ones, and they misled us as to the (right)
path.” (al Ahzab: 66, 67)
The other form of drift is that the man leaving away
the guidance of God trusts in his own opinion. First of all
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there is, in this way, no confidence (which is sure way of
walking on the right path), but it mostly consists opinions
and conjectures. Moreover, it has a great danger; the
human power of reason may be taken over by his wishes
which often repel him from the right path and take to
extremes. When a person walks on this way his parable is
like that who walks in darkness as described in the Quran.
If by chance the lightening of the sound reason fell upon
him he could see the path and took some steps
_,....JHJI.;!W (al  Bagarah:20), otherwise stood
V300 ogadé CBIINY (ol bagarah: 20). Or if started, either
trapped in thomy place or fell in certain pit.
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“But most of them follow nothing but coryecture. truly
confecture can be of no avail against truth.” (yonus: 36)
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“Or thinkest those that most of them listen or

understand? They are only like cattle; - nay, they are
Jarther astray from the way.” (al Furgan: 44)
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“And who is more astray than one who follows his own
lusts, devoid of guidance from Allah?”  (al Qasas: 50)
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“Nor obey any whose heart We have permitted to neglect
the remembrance of Us, one who follows his own desires,
and his affair has become all excess.’ (al Kahaf: 28)
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“And follow not the desires of those who know not.”
(Al Jathiyah: 18)
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These are the consequences of not thinking upon the
- signs of God and not taking the benefit of reflection.
Those who recite the ayaat of the book but do not
understand them; have the book with them but do not try
to attain insight in its teachings and do not try to know its
commands; have faith in the truth of the messenger but
are blind to the guidance presented by him; believe in the
truth of Islam but are ignorant of its rules and spirit; they
are, on every step, in the danger of being the prey of any
two forms of misguidance described above. That is why
Allah and his messenger have repeatedly reminded the
Muslims of attaining insight in religion, understand its
teachings and commands, and there should always be a
group among them to keep busy in understanding religion
to guide their brothers to the right path.

The Quran says:
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“(Here is) a book which we have sent down unto thee,
full of blessings, that they meditate on its signs, and that
men of understanding may receive admonishment.”
) ) (swad: 29)
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“We detail our signs for people who understand.”
(al An’am: 98)
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“Allah did confer a great favour on the believers when
He sent among them a messenger from among
themselves, rehearsing unto them the signs of Allah,

purifying them, and instructing them in scripture and
wisdom.” (Aal-e- Imran: 164)
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“He granteth wisdom to one whom He pleaseth; and he
to whom wisdom is granted receiveth a benefit
overflowing” (al Bagara: 269)
wﬁ‘(}‘xﬂdhﬁﬁiﬁ}’ﬁw;—b"ﬂ
o,.pn}b—;utrg;);m
“If a contingent from every expedition go forth to devote
themselves to studies in religion, and admonish the
people when they return to them.” (al Tauba: 122)
The prophet (SAW) has given several instructions in
this connection. For example our leader A11 (RA) narrates:
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The prophet (SAW) said: “Lo! There is no virtue in the
worship without understanding, the knowledge without
insight and the recitation (of the Quran) without

meditation.”
In another hadith it is said:
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“Allah blesses one with understanding whomsoever He
wills to do well.”
One more hadith says:
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“Best among the people are those who are best in action
provided that they have understanding in religion.”
Greatest and the real problem of Muslims in this
period is that they are devoid of understanding in religion
and do not reflect upon the book and sunnah. This
weakness has made their beliefs hollow, worship
spiritless, endeavours scattered and divergent, and their
lives without order and system. Lovers of Islam among
them are many, but very little understand it. There is no
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scarcity of those who are ever ready to scarify their lives
in the name of the Quran and Mohammad (SAW), but the
people understanding the spirit of the religion presented
by the Quran and Mohammad (SAW) are only like a tint
of salt in the flour or even lesser than this. This is only
because of this lack of understanding that among those
who claim to be Muslims there are found worst types of
suspicions and beliefs including partnership, refutation,
materialism and opinions touching the boundaries of
unbelief. They do not even feel that the Islam they claim
to follow is completely different from their opinions.
Worst is the condition of their moral and active life. From
the formalities and customs similar to idol worshipping to
the worst fruits of modern western culture, all kinds of
patterns are common in a nation claiming to be the
follower of Islam. And except little number of them, none
of the groups senses where they have openly deflected
from the rules and regulations of the law they express to
believe in. Any wrong opinion and method coming from
anywhere becomes current among them and they
understand that there is space to this also in Islam. Every
misguiding person walking on an attractive path easily
becomes their leader and they understand that they can
follow him also together with Mohammad (SAW). Every
thing not Islam is gathered in one mind and life because
the recognition between Islam and not Islam depends
upon knowledge and understanding which is lacking here.
One who distinguishes between the east and the west
cannot be as foolish as to walk towards the east and think
that he is going to the west. This can be done only by an
ignorant, and we are commonly observing the -same
ignorance, except little groups, among all Muslims from
east to west. It makes no difference if they are illiterate
common people, certified (dastar band i.e. Turbanized
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ulama), garmented religious mendicants (Kharga posh
mashaikh) or people educated in colleges and universities.
Opinions and methods of these, though greatly. differ, but
all are equal in not knowing the truth and the spirit of
Islam.

A very wise saying of the respected messenger (SAW)

is:
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“There are two kinds of people. If they are right, the
entire nation is right. If they are wrong, the whole nation
is wrong. They are the commanders and the scholars
(ulama)”.

Every chapter of Muslims’ history is witness to the
truth of this prophetic saying, and we are viewing this
truth most prominently today. Was there tagwa and the
correct knowledge of religion in our commanders and
scholars, the situation would have not worsened to this
extent. And if even today the Muslim urmmah could find
such leaders, there is no cause of desperation despite this
much of deterioration.

Tarjumanul Quran: Shawwal 54; January 1936
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Concept of Ibadah in Islam

Among the religious concepts of man, the concept of
~ Ibadah is foremost and the most important, or to say more
correctly, the fundamental concept of religion is not but
the ‘ibadah. That is why all the religions of mankind
investigated till now «---- no matter if they are composed
of meaningless tales and illusions of most wild people or
the pure beliefs of highly cultured nations ------ none of
them is devoid of the notion of ibadah. The facts of the
oldest nations known as a result of anthropological and
archeological discoveries witness that even though those
nations were just in the beginning stage of reason and
conscience, yet they considered someone as god and
practiced certain method of ibadah'. Let aside the antique
nations, even today there are some groups living in
different corners of land which represent the level of
oldest nations in reason and mind, or in other words are
presenting the picture of the original man. These groups
are very rarely found entirely without the concept of god.
and ibadah®. Thus it is an unavoidable truth that the
concept of ibadh has always been with man during all his
stages from wild living and village life to the most
modern culture and cosmopolitan city life, though its
ways of expression and structures have been changing.

' But the most recent anthropological studies point to the fact that the

nation representing the original culture were equipped with the doctrine of
unity and were devoid of idol worshiping (see ‘Imul Aqwam’ written by
Dr. Barren Umr Raulf Ehrin Phills, published by ‘Anjuman Taraqqui-e-
Urdy; Delhi). This fully supports the dictates of the Quran that the first
religion of man is Unity, and idol worship is a later invention. This research
has inverted the 19™ century theory of religious philosophy.

-2 Study of the above mentioned book will help a lot.
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Ibadah a Natural Urge:

The important question is why it is so? Why this
concept comprehends the entire humanity of all times,
~despite  varying situations? Has it been opted
intentionally? Then it was not possible for it to
comprehend the entire humanity because there cannot be a
perfect agreement among intentional options. Nothing
opted by man can be found agreeable to all the groups of
humanity during all the periods. It can also not be
imagined that all the men of each time might have decided
through a conference that they would necessarily ibadah
of someone, even if gods are different and ways of ibadah
are countless. Now, .if it is not intentional, it must be
supposed that the sentiment of ibadah is natural in man’.
Just as man feels hunger naturally and he tries to search
for the food to meet this urgs, as he feels heat and cold
and searches shadow and cloths to meet this natural
~ requirement, as he has natural sentiment of expressing his
thoughts and develops words and symbols to fulfill this
natural urge, just in the same way the sentiment of ibadah
develops in him naturally and he naturally requires a god
and does ibadah of him. But as we observe in the case of
hunger, feeling of cold and heat, and the desire of
expression that the influence of nature remains confined
only to inclination which compels man to search for the
diet, shadow, -cloth and-expression, and activates the
organs to fulfill these requirements. Similarity among all

. ' One can criticize that there have been marny people and groups in each
_period without any religion and worshlp in- doctrine and practice. The
answer to this is that as the presence of a large nimber of eunuchs is not an
evidence to that the sex is not natural, and as the presence of a large number
of singles and hermits does not point to that. the sexual activity is not
natural, the presence of such people ‘whose sentiments of worship has
become dead because of some factors cannot be an evidence in favour that
the sentiment of worship is not natural. ~
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human beings is only to this extent. The influence of
nature beyond this becomes weak and human.intention
becomes dominant wherefrom all those differences appear
which have been found in different nations of all periods °
in the form of different forms of diets,” houses, cloths,
languages signs and symbols. Nearly same is the situation
in the case of the sentiment of ibadah which leaves man
after prompting him for ibadah. Hereafter, it depends
upon human selection whom he makes his god and what
way of ibadah he opts. Within the boundaries this free
intention, the type of difference in gods and methods of
ibadah begins as is seen in all the things opted by human
beings. Though in this matter also the guidance of nature
does not leave man totally alone, as it does not-leave him -
in case of diet and cloth etc., but this guidance is as much
dim and hidden that it’s sensing requires very fine
conscience which is available to few people. :
Now we try to search the -source. of this natural
inclination. Where is the centre of the force which pulls
man for worship? What are those ‘forces which compel
man to search for god and do ibadah of him? And what is
that guidance which we receive from nature during this
search? For this we should first of all think over the truth
about ibadah because the. solution of this question is
difficult without it. : -

The Truth of Ibadh : :
In fact the concept of ibadah is a comprehensive
concept composed .of two constituent notions. -One is
bandgi and the other is parasttsh Bandgz means to follow
and obey some powerful entity considering it great. And
parastish means to bow before someone and revere him
~ considering him pure, holy and noble. First of these is the



48 Insights Into Islamic Thought-I

. original and the basic concept of ibadah, while the second
is the final and perfect concept.

Obedience

Bandgi or obedience is offered always to one which
has power, grip and control over that who obeys and the
obedient has no leave to disobey him. Its limited form is
that we generally see in case of the master and the servant,
but for a wider view of the concept the most explicit
example is of that obedience which the people show for
their government. Government is neither a material object
nor a sensible and observed thing. It is a tie of a system
and order which commands over millions of people.
People follow its law willingly or unwillingly. People
inside their homes, peasants in their fields, travelers in far
off forests where there is nothing to compel, obey its laws.
Whoever living within its boundaries disobeys its laws is
punished and in case of severe crime his all such rights are
curtailed which he had as its subject. In this sense, as
many as people live within the boundaries of a
government and obey its law we use to say that they are
obeying that government. If we use a religious term we
can say that they are doing its bandgi and ibdah.

Now expend this view even more. Look at the whole
universe. You will see that the entire universe and each of
its particles is bound to a grand system. There is a law on
which from a particle of clay to the sun shining in the sky
is working -willingly- or unwillingly. Nothing can dare to
disobey this law; turning away from it as minute as a point
will destroy and finish it.

This grand law which encompasses man, animal, tree,
stone, air, water, earthen objects and heavenly bodies is
known. as the natural law (Qanoon-e-Fitrat) or the divine
law (Qanoon-e-Qudrat). According to it whatever duty is
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given to a thing, it is doing it. Winds flow with its hint.
Rain drops with its command. Water flows with its order.
Planets move with it signals. Thus whatever is occurring
in this world under this law and every particle is engaged
in the work given by this law. What we call as life,
perpetuity (baga) and being (koon) is in fact the result of
the obedience of this law, and what we call as death,
destruction (fana) and disturbance (fasad) is the result of
the disobedience of this law. In other words we can say
that everything present and alive is following this law and
nothing can keep existing and alive in this world without
obeying it.

But as we see in the example of the government that
following of the law is not in fact its following but is the
obedience of the government which has established the
law by its power and influence. And for the establishment
of a system of goverriment obviously a ruler, a central
commander and a sovereign is necessary. Similarly the
following of the natural law is in fact the following of that
powerful government which is the maker and the runner
of that law by force and this government is in the hand of
that sovereign without which such a large system cannot
work even for a while. Here if we change the legal word
‘obedience’ by the religious term ‘ibadah’ and put the
word Allah or Khuda in place of the ruler, we can say that
the entire world and its every object is doing ibadah of
- Allah and this is an ibadah based on which is the
existence and perpetuity of everything. Any object of the
world and the world as a whole cannot be inattentive to
the ibadah of Allah for a single moment and if it does, it
cannot remain existent for a moment.

The Quran expresses this obedience (bandgi) as
ibadah at some places and by rasbeeh, sujood and qunoot
at other places.
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“I have only created Jjinns and men that they may serve
Me.” : (al-zartyaat 56)
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“To him belong all (creatures) in the heaven and on
earth: even those who are with Him are not too proud to
serve Him, nor are they (ever) weary (of the service):
They celebrate His praises night and day, nor do they

ever flag or intermit.” (al-Anbzya 19, 20)
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“Whatever is in the heavens and on earth, doth declare
the praise and glory of Allah, - the Sovereign, the holy
One, the Exalted in might, the Wise.” (al-Jumu’ah: 1)

Aw s .

uﬁ_}?‘}u‘}u‘.‘léuﬂuc—ﬂw|u\}a‘.ﬂ
"’.i.f,J..oP.Lé.iéJf"thjU

“Seest thou not that it is Allah whose praise all things in

the heavens and on earth do celebrate, and the birds (of

the air) with wings outspread ? Each one knows its own
(mode of) prayer and praise.’ (al Noor: 41)

o,_a.g.lmutunjupﬂt,m,o..!u._iug.u}
“Yea, to Allah belong the dommzon of heavens and the
earth; and to Allah is the return (al-Noor: 42)
o815 G 55 oyl AT B E Pt

O;J ’:;,:é’)-.‘?égjjﬂ”, ,: )j’:g"!%‘;:‘
The seven heavensland the earth, and all things therein,
declare His glory: there is not a thing but celebrates His
praise; and yet ye understand not how they declare His
glory...” (Bani Israel: 44)
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“To Him belongs every being that is in the heavens and
on the earth: all are devoutly obedient to Him."”
{al-Room: 26)
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“The sun and the moon follow courses (exactly)

computed. And the herbs and the trees, both (alike) bow
in adoration.” (Al-Rahman: 5&6)
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“Do they not look at Allah’s creation? Among things, -
how their shadows turn round, from the right and the left,
prostrating themselves to Allah, and that in the humblest
manner? And to Allah doth prostrate all that is in the
heaven and on the earth, whether moving creatures or
the angels: for none are arrogant (before their Lord).
They all fear their Lord, high above them, and they do all
that they are-commanded.” (al-Nahl: 48-50)
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“Seest thou not that to Allah prostrate all things that are
in the heaven and on earth, - the sun, the moon, the stars;
the hills, the trees, the animals; and the great number
among the mankind? But a greater numbers are (also)
such as unto whom the chastisement is justly due. And

such as Allah shall disgrace, - none can raise to honour:
for Allah carries out all that He wills.” (al-Hajj: 18)
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“Whatever beings are there in the heavens and the earth
do prostrate to Allah with good-will or in spite of
themselves; so do their shadows in the morning and the
evening.” al-Ra’d: 15)
This ibadah, prostration, celebration of glory and
devotion comprehends equally all the living, non-living,
conscious and non-conscious things, and man is also
bound to it as is a grain of soil, a drop of water and a piece
of straw. A man believes in God or not, prostrates before
God or stone, worships God or other than Him, if he is
following the law of nature and is alive under this law, he
is in fact doing the ibadah of Him inadvertently without
knowing and intention; he is prostrating before Him and is
busy in declaring His glory. His moving and walking,
sleeping and waking, eating and drinking, standing and
sitting, all this is His ibadah. Even though he is
intentionally busy in worshiping and verbally obeying
someone else, yet each of his hair is busy in the ibadah of
God, Who has created him. His blood is circulating in His
ibadah, his heart is pulsating in His ibadah, his organs are
working in his ibadah; even that tongue by which he

refutes God and praises others is moving in His ibadah.

Reward of Obedience

What gift is received from God as a result of this
ibadah? -—- The grace of existence (faizan-e-wujood),
maintenance (rizg) and the power of sustenance (guwwat-
e-baga). Whatever objects follow the law of God and
obey Him, they remain alive and existent and they are
provided that source of sustenance which we call rizq in
our language. The objects which deflect from this law are
overwhelmed by destruction, their maintenance is stopped
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and they lose the grace of existence. This is occurring
with everything of the world and in this matter there is no
distinction between the tree and the stone, animal and
man, and ungrateful (kafir) and grateful (shakir).
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“There is no moving creature on earth but in sustenance
dependeth on Allah: He knoweth its resting place and its
temporary deposit:” (Hood: 6)
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“O men! Remember the grace of Allah unto you! Is there
a creator, other than Allah, to give you sustenance from

heaven or earth? There is no god but He: how then are
you perverted?” (Fatir: 3)
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“It is He who has made the earth manageable for you, so

traverse ye through its tracts and enjoy of the sustenance

which He furnishes:” (al-Mulk: 15)
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“Or, who originates creation, then repeats it, and who
gives you sustenance from heaven and earth? (Can there
be another) god besides Allah? Say, “Bring forth your
argument, if ye are telling the truth.” {al-Naml: 64)
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“Do they not observe the birds above them, spreading
their wings and folding them in? None can uphold them
except the most gracious: truly it is He that watches over
all things.
Nay, who is there that can help you, (even as) an army,
besides The Most Merciful? In nothing but delusion are
the unbelievers.
Or who is there that can provide you with sustenance if
He were to withhold His provisions?” (al-Mulk: 19-21)

It is also explicit from the above text that as the man
is equal to other things in this obedience, he has also been
kept equal to others in the recompense and remuneration
of obedience. Difference in the forms of reward, whatever
it is found, is actually based on the abilities and needs. But
if we ignore the forms and concentrate only on reality, we
come to know that, as Allah is regulating, caring, helping
and providing sustenance to a tree, animal, bird and a
blade of grass, He also rewards man according to his need
and ability. If there is any higher degree for man as
compared to other creatures, it is only in the forms of the
reward not in its reality, and the truth about the forms is
that they are just according to the nature and the need of
everything. The reward given to a rat just accords to its
nature and need. Any other form of reward that we may
consider better will be a punishment for him rather than a
reward. Whatever comfort the most rewarded man feels in
his flowery cradle, a tinniest bird feels in her grassy nest.
The flowery cradle may be proud of itself, but in fact the
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need of the nest dweller has been fulfilled according to its
ability. In this sense the reward of both is equal
Moreover,-it.is equal between ungrateful and grateful; the
believer and idol worshipper. Those who deny God do not
worship Him, make His creatures His partners, consider
the trees and stones equal to Him, are also rewarded by
- sustenance, grace of existence, safety and care as those
who are strong believers in unity and worshippers of God,
the One. Even if an unbeliever is ahead of a believer in
obeying the law of nature or in other words in the natural
ibadah, he finds a reward better than a believer, though in
reality it is a deceptive wealth. Now the question, why the
sentiment of ibadah naturally develops in human heart
and why does he search for his God, can be easily solved.
While the entire world and its every object is obeying an
Omnipotent commander, and every hair of man is busy in
His ibadah, all the elements of human body are
prostrating before Him, the particular arrangement of
these elements in him is because of His order and the very
existence of man depends all the time on His obedience,
the obedience and slavery in itself has become a
fundamental part of the nature of man. Though he does
not see the sovereign whose slave he is, nor like the
governments of the world, the governors and the .
representatives of the government of God come to him,
but because he has been created obedient and is obeying:
every time inadvertently and the government of. his
Master from all around ----- from inside and outside -----
has controlled him and everything around him, a
sentiment of dedication, dejection and wretchedness,
worship and prostration appears in him and his heart
searches for a God to praise, discuss about His greatness,
present to Him his obedience and faith, ask His help and
seek His refuge at the time of every difficulty. It is this
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nature that has kept man moving in search of God from
the very time of his creation. Based on the same motif, he
has framed some form of worship and this element is the
cause of the appearance of religion.

Guidance of Nature in Search of God

But as we have already said, nature has left man after
creating an urge, a simple wish, pure attraction to search
his objective by himself. In other words, nature plays the
game of hide-and-seek with man. It invites him to an
unknown object and goes behind the screen so that he
should know, by using his reason and senses, what is the
object of his loves, what his nature is asking to, where it is
and how can it be obtained? It is this point where man
faces difficulties and he has developed different ways that
we see today in the varying cultures of humanity.
according to his ability of reason, reach of thought and
reflection, and the capacity of intuition and inspiration.
There is no doubt that nature has never left man alone in
this search and investigation, freedom and selection. But it
does not guide man as it helps animals at every step. It
guides him in the form of very subtle signals, shows very
little light which cannot be sensed by people having
ordinary reason and insight. That is why often it has
happened that the man’s capacity of distinction failed in
the search of correct path and his whims misguide him to
the wrong paths.

For example, the purpose of nature behind the creation
of wish to eat was that man should provide him diet to
~ keep him alive and replacement of new items of diet may
be made in place of consumed ones. But many of them
could not understand truth of eating to live. They
.considered the attraction of taste attached to man’s mouth
and tongue by nature to help him search the diet as the
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real objective. Thus the whim gave them the wrong notion
of ‘live to.eat’ and repelled them far away from the true
objective. Similarly the need for dress and house were in
fact for protection from bad seasonal effects. But the
whim made it a source of pomp and show and the man
stepped ahead of the purpose of nature and started making
varying kinds of showy dresses and grand palaces, which
finally proved harmful to him. This has happened with all
the natural urges which created a need of different objects
and the man not understanding the real purpose of nature,
and sometimes even knowingly over sighting it, invented
the methods superfluous to and in many cases against the
purpose. Despite this these things passed over to
generations as civilization, culture, formalities and
customs. Afterward, their grip became so strong and they
tied up human generations so that, let aside the capacity of
understanding natural guidance, they could not even keep
free to use their faculty of distinction and the methods of
elders took the position of pious laws and diverted to the
way of blind imitation. The nature is still giving signals
and will continue to do so. The sound reason can every
time understand them after little mental labour.

Signs of God in the Natural Guide

Similar is the case of natural urge for the search of
God. When the man began to search for a God initiated by
the sentiment of ibadah, the nature started giving him fine
hints towards the true God. The nature said to him that
your God is one Who has created you, Who is beyond and
above you, before Whom you are helpless, Who is above
all, Who gives providence to you and all living beings,
Who has a right to be praised by you because of His
beauty and splendor; goodness and decency; Whose glow
bestows light upon the sun, moon and stars, Whose
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splendor provides this bloom, shinning and attraction to
the sculptures of water and clay, Whose glory expresses in
the form of water. waves, wind storm, earth quake,
mountain’s height, brute of loin and sting of snake, Whose
providence takes.the form of love and kindness in the-
breast of mother, milk in the udder of the cow and water
in the core of stone. These fine hints were given in every
period to the people having different levels of
understanding and every person tried to solve the puzzle
using the hints and according to his capacity. Man could
understand these hints clearly when he was in the state of
nature and bowed only before one God. But when he
stepped ahead of this state and started walking in the track
of argumentative thought, his perplexities began.

Perplexities of Man

Someone searched the God of the above attributes on
the earth, and fell in love with mountains, rivers, trees and
the beneficial or harmful animals, began worshipping
sexual organs, set in meditation before fire, prostrated
before the air, presented his faith to the mother earth. In
short, his sight fixed only at the neighbouring things.

Someone’s sight could raise a little high. He satisfied
not with earthly gods. He saw that these things worship-
like me some other things, depend on others., What do
they have to give? For which we should stretch our hand
for help and bow our forehead in faith. At last leaving the
earth he searched his god in the sky. Looked at the sun,
glanced over the moon, saw the glow of stars and said
these are able to be worshipped.

But the one who was even more fine-sighted, could
not find much difference in the bodies of the 'sky as
compared to things on the earth. He said may they be
tremendously high above, lighted and enlightening, yet
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what can they do of their own? They are just moving
according to an established law, a settled system. The sun
despite all grandeur could not till date dare to rise any day
in the west instead of the east or could slip an inch from
its determined course. The moon could not rise as full on
any of the day fixed for being crescent. Similarly no other
planet could change its course even as little as the
thickness of a hair. Looking at this. obedience,
helplessness and open subordination, this investigator- of
God turned his face from sky also. He considered all the
physical objects unworthy of worship and stepped towards
" abstract ideas and spirituality. He became the lover of
light, appreciated the idol of money, cherished the god of
love, bowed before the goddess of beauty, prostrated to -
the god of power, suggested figures for the world forces
and worshipped them, considered spirits, logos and angels
worth worshipping and prostrated before them.

Thus in everything of nature the people equipped with
different abilities saw greatness, lordship, blissfulness,
power, beauty, fury, splendor and creativity, according to
the reach of their mind and viewing ability, bowed before
it. Whoever, could reach to whatever extent following the
hint of nature stayed there. But those who were equipped
with correct inspiration, finer consciousness and sounder
ratio and were moving rightly according to the hints
provided by nature were satisfied by none of these earthen
and heavenly gods, spiritual and subjective idols. They
stopped not on any of the middle stages and slowly
reached a destiny whereby they could see all the material,
spiritual, mental, higher and lower forces fastened tightly
with the grip, busy in worship, prostrated before and
calling the glory of some other power. Here they heard
this voice from their ears of heart: '

O 3éd Gy ¥
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“There is no god but I; therefore, worship and serve Me”
(al-Anbiya’: 25)
This was the voice of the same God whose search they
began. The beloved himself spoke seeing that the lover is
near. He Himself stepped ahead and told His address. The
journey finished here, the destmy reached and the
investigators were satisfied. ! Irrefutable truth is that,
nobody felt unrest to search more after receiving this
guidance. Whatever unrest, discomfort or unease was
there, it was in the middle stages. Every heart witnessed
after reaching this last stage that the same was the object
of search, there is no need of further search.

“Without doubt in the remembrance of Allah do hearts

find satisfaction.” (al-Ra’d: 28)

So long as man did not rech the one God in his search

he remained uneasy and unsatisfied, and the urge of

search and prick of investigation continued pinching him.

Once he found one God his heart became satisfied. Then
he never felt the unrest to search god.

Allah the One is the True God

Now the question is why it was so? Why was it that
the journey of searching god ended nowhere but reaching
at God, and ended there in such a way that no need of

! Now a day, most of writers on religion are tilted towards the theory of
historical evolution. They say that the man began with the lowest forms of
idol worship. With the increase in the standard of reason, the status of gods
also heightened and the number fell down until he reached at Unity. But the
- history itself refutes this theory. Two thousand five hundred years before
the Jesus (AS), Abraham (AS) believed in pure unity and after two
thousand years after Jesus (AS) and even today millions of people worship
idols. Is the proof of historical evolution? Truth is that lowest forms of idol
worship and the highest level of unity (fawhid) have been found in all
periods and they are found even today. Difference is there in the grades of
human minds and thoughts not in the sequence of history.
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further search was felt? A little reflection on this aspect
tells that the real purpose of the sentiment which compels
man to worship is the worship of one God. So long as he
does not reach this true God he is not satisfied and cannot
be satisfied. The case is different if the rational and
intellectual incapability, bigotry, obstinacy or blind
imitation of elders let not feel this dissatisfaction to some
people.

As we have told above, the sentiment of worship in
man develops only because cach and every particle of
entire world around him is busy in obeying God. In this
situation when a man in darkness and ignorance
unknowing God worships other than God, no element
around him and even no part of his own body participate
in his act. The feet which he uses to step towards his
created god move in obedience to God. He offers gifts to
him by those hands which move in obedience of God. The
head he prostrates before him already bows before God.
The tongue he uses in his admiration, are busy in the
admiration of God. In this situation his entire worship, all
this adoration and reverence is a lie, a deception, open
dishonesty which is refuted by each particle of the
universe. The nature of man itself repeatedly warns him in
fine and insensible voice, ‘what fraud have you been
caught in’? Don’t you feel shy of obeying the obedient,
worshipping the worshipper and following the follower?

o) &I i
“Fie upon you and upon things that ye worship”
(al-Anbiya: 67)

Worship (parastish) is in fact the branch of obedience
(bandgi) and wants, according to its nature, to live with its
base. When the man based on his ignorance separates the
branch from the base i.e. obeys one and worships the
other, this separation goes clearly against the nature and
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creates a very fine and insensible dissatisfaction on sub
conscious level. In contrast to it when the screen of
ignorance dissolves ---- the man knows the truth that the
God is one Who is the master, creator and the Lord ------
the obedience (bandgi) and worship (parastish) become
one , the branch joins the base, the daughter goes in the
lap of her mother. The taste and pleasure receives by heart
in this union was absent in the situations of separation.

Vicegerency and Deputyship of God

This congruence of obedience and worship is such a
character that makes man higher than other creatures, a
status which Allah has designated as vicegerency
(khilafat) and deputyship (niyabat). Look back to the
above discourse. I have already told that the man is
obeying (bandgi) God inadvertently and unknowingly and
exactly in the same way as irrational animals unconscious
plants and lifeless stones are doing. In this sense he is not °
different from other creatures. And, in fact, he is also not
distinct from other creatures in the reward of this
obedience i.e. the favour of existence and daily
provisions. The distinction and the higher status is in the
reason, the consciousness, freedom, intention and the
power of knowledge that he has been provided with, if
used by him in recognizing the One Whose servant he is.
He obeys and worships consciously, the One Whom he
obeys and worships unconsciously. If he did not do it and
recognized not his Master by using his reason and the
power of knowledge, and began obeying and worshipping
others out of his free choice, then what for the higher
status? In fact he has fallen to the lowest of the animals.
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“They have hearts wherewith they understand not, eyes
wherewith they see not, and ears wherewith they hear
not. They are like cattle, --- nay more misguided; for they
are heedless.” (al-A’raaf: 179)
There is no greatness and higher status in reason and
knowledge as such. This is only an instrument for getting
higher status. This instrument has made man capable of
using it properly and raising his status from inadvertent
ibadah of an animal to the advertent ibadah of a man, But
if the man misused this instrument, and leaving the one
whose servant he is in true sense, he did the ibadah of
those whose servant he is not', he in fact fell to a level
even lower than that of the animals. The animal was not
misguided, he became. Animal did not falsify, he did.
Animal was not an unbeliever and idol worshipper, the
man was. The animal stayed on the status with which it
was created. Man being an animal also stayed on the same
Ievel but as a man he did not rise as he should have done,
but in contrast, fell down. He did not use the instrument of
reason for escalating humanity and used it in developing
animal character. He invented the telescope to see far
more distant things than an animal can see. He developed
radio to listen more distant voices than an animal can
listen. He invented the train and car to cover more
distance than he could cover. He developed air planes to
go ahead of the birds, created ships to win over the fishes.
He developed weapons to surpass the beasts. He collected
goods to pass comfortable life more than animals. But

! Lust is one of these gods. One who does not obey Allah, obeys either the
idols, seif made gods, people like Pharach, or his own lust.
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could he rise even a bit above animals despite all these
developments? Whatever grip he is taking on the material
world with the help of his knowledge is just under those
natural laws which an animal is using within a limited
range without having reason and knowledge. Then it is the
same position of unconscious obedience on which an
animal is standing. The only difference is that the animal
obeyed at a lower level and got the provisions of lower
level, and the man by using the power of knowledge
obeyed at a higher level and received high level
provisions. The animal was receiving grass, the man
obtained toast and butter. The animal was provided with
hairs and wool, the man received decent cloths. The
animals were provided with the nest and man was rested
in bungalows and big houses. Animal had to run on foot,
he was provided with car. It is enough reward of his
animal obedience and forced ibadah. It is to look what
kind of development did he do out of the instrument of
development he was provided with? The development
meant that he would have prostrated as a man eagerly
before the same God, he was prostrating to, as an animal
by force. As a man he should have obeyed the moral law
of the same God whose natural law he has to follow as an
animal. If he developed on these lines he, undoubtedly,
raised higher than animals and all the existents. He
factually received the vicegerency for which he was
potentially created. He obeyed and did the ibadah of his
creator more than all the existents of the world. Therefore,
he became the most righteous and worthy of all the
existents for the reward. But if he did not show this
development and used his instrument of development in
the reverse direction, he fell without doubt lowest of the
low, the most desolate. He made himself punishable with
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his own foolishness.'The same truth has been expressed in
surah al-Teen as follows:
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“We have indeed created man in the best of mould. Then
do we abase him (to be) the lowest of the low. Except
such as believe and do righteous deeds, for they shall
have reward unfailing.” (al-Teen: 4-6)
This brief is pointing to the details given above. “Best
mould” is the power and potentiality that the man has
been provided with in most abundance as compared to all
other creatures. But simply being provided with best
mould is not the development in fact. Growth depends
upon the fact that the man should utilize this power and
potential in recognizing his creator --- a quality which at a
higher level is called iman ---- and work according to His
moral directives that is termed as good deed (‘amal-e-
saleh). The one who did not do this fell lower than the
lowest of the creatures. And the one who committed to
this development became worthy of the endless reward
(ajrun ghairu mamnun) that continues from this world to
the hereafter. The reward of forced obedience finishes.
The life is given for a fixed period of time and the
provisions continue till that day. But the reward of
advertent obedience is free of obstruction and there is no
fear of obstacle in the provision.

! This discussion requires great attention, Some people have badly stumbled
in this problem. They consider the following of natural and physical laws
alone as true ibadah. They opine that whoever--- man or nation--- is
accomplished in this ibadah is chaste and worshipper, and also worthy of
all the promises made to the chaste people in the Quran. Though the ibadah
required by man is not simply the following of natural laws but it includes
obeying the moral law also.
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Perfect Meaning of Ibadah -

Now we have reached a stage where the correct and

perfect meaning of ibadah become obvious. It has become
explicit by the above discussion that the meaningful parts
of ibadah are two which together fully accomplish the
meaning of the word. One of them is obedience (bandgi)
i.e. correctly following the law of nature without any
repulsion. The other is worship (parastish) which requires
two things for accomplishment.

1. The true and pure knowledge of Allah without a
tint of partnership, unbelief and doubt. No fear of
other than Allah, no hope of reward from others
and no trust. No Lord, no Beneficent, no harm
giving other than God. No relationship of
obedience with others. This is what is called iman.

2. Following the moral law of Allah in the intentional
aspects of life the same as the natural law is
followed in the unintentional part of life so that the
entire life may become harmonious and no
disharmony and contradiction may remain in life.
This is known as good deed (‘amal-e saleh).

Wrong is the statement, whoever says, that the ibadah

is confined to rosary (tasbeeh), place of prayer (musalla)
and the monastery (khangah). A chaste believer 1s not the
worshipper of Allah only if he offers five prayers in a day,
fasts for a month out of twelve, pays poor tax in a year
and makes pilgrimage once in life, but his entire life is
ibadah. Does he not do ibadah when he is content with
the allowed modes of earning and leaves the blameworthy
methods? When he refrains in dealings from tyranny, lie
and deception and opts for justice and truth --- is it not
ibadah? 1Is not every movement of a person the act of
ibadah when he stands for the service of Allah’s creature
and providing them their rights? Shall every word and
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action not be considered ibadah if a person obeys Allah
and keeps His boundaries in all his words and actions?
The fact is that whatever a person does in matters of
religion or the world but following the command of Allah
is ibadah through and through, included in it is his sale
purchase in the market, interaction with the family and
business in purely world affairs.

But this is the low grade of ibadah. The example of
this ibadah is like the common people of a subject
following the laws of the king and obeying his commands.
The level higher than this is that a man becomes the
servant of his master and follow his commands not only
by own self but also try to apply them on others, try hard
to accomplish them in the world, live in his territory with
peace faith and obedience not only himself but also uses
the powers of his heart, mind and limbs in establishing
peace, reforming the subjects, fighting the miscreants and
his heart body and wealth in this way.
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“Thus have We made you an Ummat justly balanced.

That you might be witnesses over the nations and the
messenger a witness over yourselves;” (al-bagara: 143)
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“It is Ye Who has named you Muslims, both before and
in this (revelation); that the messenger may be a witness
for you, and you are witness for mankind! So establish

regular prayer, give Zakat and hold fast to Allah!”
) (al-hajj: 78)
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“Those whom, if We establish them in the land, establish
regular prayer and give Zakat, enjoin the right and
forbid the wrong.” (al-Hajj: 41)
This is the truth of the ibadah about which have begun
to think that it is simply the prayer, fasting, rosary-and
repeating the words la ilaaha illalah (there is no god but
Allah) and it has nothing to do with the world affairs.
Though in fact fasting, prayer, hajj, zakat, remembrance
and rosary are such training courses which raise the
ordinary animal life of man to the highest human level,
make him the follower and obedient of his Master in both
the aspects of free intentional life and forced natural urges
and make him such a servant of the True King who serves
Him throughout life by all heart and energy. When the
man rises to this level through ibadah, he gets such a high
status that nothing in the world can claim to be equal to
him; even angels are lower than him. He becomes the
vicegerent (Khalifah) of Allah in action. He is not made to
meanly stretch his hand before others for help. He has no
slavery bond to others in his neck. He has no chain in his
feet other than the chain of Allah. His head does not bow
before any command other than the command of Allah.
He is the slave of Allah and the master of all. He is the
servant of God and the commander of all. He is worthy of
governing the earth by the permission of God. He is not a
traitor, snatches not the right of others like Pharaoh and
Nimrud but is the deputy of Allah by his permission and
governs the land rightly and rightfully.
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“Allah has promised, to those among you who believe
and work righteous deeds, that He will, of a surety, grant
them in the land, inheritance (of power), as He granted it
to those before them: that He will establish in authority
their religion --- the one which He has chosen for them;
and that He will change (their state), after the fear in
which they (lived), to one of security and peace: they will
worship Me (alone) and not associate aught with me.”
(al-Noor: 55)
This is the reward in the world. And what is the
reward in the hereafter? That is:
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“It is such as obey Allah and his messenger, and fear
Allah and do right, that will triumph.” {al-Noor: 52)
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“Men whom neither trade nor sail can divert from the
remembrance of Allah, nor from regular prayer, nor
Jrom paying zakat. Their (only) fear is for the day when
hearts and eyes will be turned about, --- that Allah may
reward them according to the best of their deeds, and
add even more for them out of His Grace.” (al-Noor: 37, 38)

Wrong Concept of Ibadah

Alas! The Muslims forgot this correct and true concept
of ibadah. They gave the name ibadah to some selected
activities and considered ibadah to accomplish only these
activities and that the truth of the ibadah can be
established only doing them. This great misunderstanding
deceived common people as well as elite persons. The
people freed the entire time except a little consumed in

this ibadah. Broke every rule and limit of Allah, lied,
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committed to back biting, broke promises, ate
blameworthy earnings, breached the rights of people, did
injustice to the weak persons, engaged out of lust, the
eyes, hands and feet in disobedience but offered five time
prayer, recited the Quran simply orally, fasted for a month
in a year, gave some alms out of treasures, made
pilgrimage once, and assumed that we are ibadah offering
people. Is it the ibadah that you bow before every false
god as soon as you raise head from prostration, make
every living and nonliving your problem solver, make god
any person whom you consider able to harm or profit you,
beg and kiss the feet of even unbelievers for a loaf of
bread, consider them the sustainers, giver of honour and
dishonour, only their law as the law because they have
power, break the law of God without hesitation because in
your view He has no power of applying it. Is it your
Islam? Is it the glory of your iman? On this do you believe
that you do ibadah? If this is the Islam and Imam and if
this is the ibadah of Allah, then what is that which has
made you mean and wretched in the world? What is
making you beg at every door other than the door of God?
What has made you wear the necklace of slavery and
meanness in your necks?

In contrast to it the elites opted for the other way. They
set in closets with rosary and praying mats. The servants
of God are caught in misguidance, injustice is spreading
in the world, darkness of falsehood is overshadowing the
~ light of truth, land of God is going in the hands of tyrants
and rebels, Servants of God are being made to obey the
devilish forces in place of Allah’s law, but they are going
on offering additional prayer after prayer, moving the
beads of rosary, proveking the slogans of hu and hagq, read
the Quran but only for reward, read the hadith but only for
blessing, give speech on the character of the messenger
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and his companions with no aim other than the taste of
storytelling. They find the lesson of enjoining good,
prohibiting from vices, and struggle in the way of* Allah
neither in the Quran nor in hadith or the holy seerah and
the model of the companions. Is it ibadah? Is this the
ibadah that the storm of vices is raising high before you
and you keep busy in meditation with your eyes closed? Is
it called the ibadah that the storm is striking to the walls
of your closet and you are busy in additional prayer with
the door closed? Is it the ibadah that the unbelievers
freely move beating the drums of devilish victory, their
order spread in the world, their governance work, their
law is enforced, their sword commands, the servants of
God bow before them and you, leaving the God’s land and
his creatures, keep busy in prayers, fasting and
remembrance (zikr). If that is what you are doing then what
is this that you do the ibadah and the governance and order
of the land is given to the others? Is the promise made to
you in the Quran by Allah (I seek His refuge) is a lie?
g,.:;é..d.!\ l_j.l.g.ﬁ} P.i_,.a 1}..&'1 J-U‘ d_U| J_G-}
5 8 b Gl RN GF 30 AT
365153 35 5 4 S G s o G540
olh (o b8 A GF)diai W g
“Allah has promised, to those among you who believe
and work righteous deeds, that He will, of a surety, grant
them in the land, inheritance (of power), as He granted it
to those before them: that He will establish in authority
their religion --- the one which He has chosen for them;
and that He will change (their state), after the fear in
which they (lived), to one of security and peace: they will
worship Me (alone) and not associate aught with me.’
(al-Noor: 55)
If God is true to His promise, and the fact is that
despite this ibadah neither you are given the vicegerency
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Jihad in the Way of Allah

Generally the Arabic word jihad is translated into
English as ‘holy war’ and it has been explained for a long
time in such a way that now it connotes ‘the zeal of
madness’. As soon as this word is listened, a picture in
minds appears as if a group of religious lunatics is rushing
with open swords in hands, beards on faces, beastly eyes,
shouting “Allah Akbar”. Wherever this group finds an
unbeliever, it holds him, puts sword on his neck and says,
‘say there is no god but God, otherwise the head will be
amputated just now’. The experts have painted our picture
with fine brush and have written below:

“The blood smells from the stories of this nation”

Fine thing is that the artists of our picture are those
‘kind’ people who are indulged in a great unholy war for
few centuries. Their own picture is this that the people
hungry of wealth and authority, equipped with all kinds of
weapons have jump over entire world like dacoits in
search of trade markets, natural resources, lands to
colonize and capture mines, to provide fuel for the
inextinguishable fire of their lust. Their war is not in the
way of Allah, it is in the way of their belly, lust and the
evil inciting spirit. It is enough for them to attack a nation
only because her land has mines and is productive, or their
own products could be sold in her aréa, their excess
population may be settled there, and it is no less a sin of
that nation that she happens to live in the way between
them and the country which they have won or want to
win. Whatever we did is the story of the past but their
works are live and before the eyes of the present world
day and night. Which of the part of land in Asia, Africa,
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Europe, America, or the entire globe has not become
blood red as a result of their unholy war? But their
expertise is appreciable. They made our picture so great
and dangerous that their own picture has hidden behind
ours. Appreciable is our naivety also. When we saw our
-picture sketched by others we were so afraid that we lost
sense to see the faces of the artists themselves, and began
apologizing. Sir, we know not fight or war, we are
peaceful preachers like saints and monks. Denying certain
doctrines and making others acceptable is the only work
we do. What relation do we have with sword? However,
" we have committed only this much of mistake that we
have fought if anybody has come to fight us. But now we
have renounced it also. We have abolished on state level
the jihad of the sword for the satisfaction of your
Excellency. Now, jihad is the name of only the activity of
tongue and pen. Using canon and gun is the responsibility
of state; we are only to use tongue and pen.

Causes of Misunderstanding about Jihad

This was a reference to the political bustle. But when
we scientifically analyze those causes for which to
understand activity of ‘jihad in the way of Allah’ has
become difficult to understand for non Muslims and even
for Muslims, two fundamental misunderstandings are
traceable.

First is that the Islam has been considered a religion in
the sense as the word religion is commonly understood.

Second is that the Muslims are considered as a nation
in the sense as the word nation is generally used.

These two misunderstandings have changed not only
the problem of jikad, but as a whole the picture of Islam,
and made the position of Muslims completely wrong.



Insights Into Islamic Thought-I 75

Religion, according to a general term means nothing
but a collection of few doctrines prayers and rituals.
According to this meaning the religion should in fact be a
private affair. You are free to believe in any doctrine and
call any way the one your conscience likes to pray. If you
have any zeal and enthusiasm to this religion, the most
you can do is to preach this religion in the world and have
discourses with the followers of other doctrines. What
chance is there for this to take sword in hand? Do you
want to make others accept your doctrine by force? This
question necessarily arises if you have considered Islam
as a religion in the above sense. And if this is, in truth, the
position of Islam, then jihad in fact cannot be proven for
it.

Similarly the meaning of nation as understood are
none other than a homogeneous group of men who have
become closed together and distinct from others because
of some common commitments in some basic matters.
Any group who is a nation in this sense takes and can take
sword only for two causes. Either anybody attacks her to
snatch her rights or she herself attacks to snatch the rights
of others. In the first case there is some allowance to
resort to the sword (even though some spirituals "ldtajas
"consider it also not permissible) but the second case
cannot be permitted except by some dictators. Even the
administrators of kingdoms as great as Britannia and
French cannot dare to declare it allowed.

The Reality of Jikad

Thus, if Islam is a ‘religion’ and ‘Muslims’ are a
nation, the entire meaningfulness of jihad on the basis of
which it has been named as the highest ibadah comes to
an end. But the reality is that Islam is not the name of a
‘religion’ and the Muslims do not make a ‘nation’.
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Contrary to it Islam is a revolutionary theory and
viewpoint which wants to change the social order of the
world and mould it according to its theory and view point.
And ‘Muslim’ is the name of that international
revolutionary party which the Islam organizes to bring
about its revolutionary program. And jihad is the name of
the revolutionary struggle and exhaustive use of the
energy to achieve an aim.

Like all other revolutionary view points, Islam also
uses its own terms as against the words commonly used so
that its revolutionary ideas may be distinctly recognizes
from others. The word jihad also belongs to this
specialized terminclogical language. Islam  has
intentionally not used words like harb (<) and other
similar words connoting war and instead resorted to use
the word jihad which means struggle of a higher degree.
Its correct meanings can be conveyed as follows;

“To exert one’s utmost endeavor in furthering a cause”

The pertinent question is why this new word was used
leaving all other old words? The only answer to this is that
the word ‘war’ was used and is still used for the combat
between nations and kingdoms for lustful objectives.
These wars are fought for those personal and public
objectives which have no idea of supporting any view or
principle. As the fight in Islam is not of this type, it drops
the use of this word as such. It has nothing to do with the
benefit of a nation or the harm of another. It has no
interest in the power of a kingdom or another in the land.
It is interested only in the welfare of humanity, It has its
own viewpoint and way of action for this welfare. Islam
wants to efface any government against this viewpoint
and way of action without consideration of any nation or
country. Its purpose is to establish the government of its
viewpoint and way of action without any consideration of
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“That home of the hereafter we shall give to those who
intend not high-handedness or mischief on earth. And the
end is (best) for the righteous.” {al-Qasas: 83)
According to a hadith, a person asked the prophet
(SAW), “What is meant by war in the way of Allah”? A
person fights for wealth, the other for getting fame of
bravery, the third person has enmity to a man or he fights
for national bigotry..-Whose war among these is in the way
of Allah? The prophet (SAW) said, “None of these, -----
in the way of Allah is the war of only that person who
fights without any purpose other than elevating Allah’s
words”. According to another hadith, “One who fought
with an intention of getting a camel’s string lost his
reward”. Allah accepts only that work which is done to
please Him, not for any personal or national cause. Thus
the condition of fi sabeelillah for jihad is espec1a11y
important according to the Islamic point of view!. As far
as the jihad as such is concerned, it is done in the world
by all living beings. Every one is using its full energy to
achieve its goal. But the revolutionary group named as
‘Muslim’ has one most important and fundamental view
of its revolutionary programme, that is ‘use your life and
wealth, fight all the rebellious powers of the world,
consume all your physical and spiritual energies not to
take place of other rebels but to cease rebellion and
deluge, and to establish the rule of Allah on the earth.
After explaining in brief the concept of jihad and
meaningfulness of fi sabeelillah, 1 want to deal a little
with the call of Islam for revolution so that it could be
well understood what is the need of jihad for this and
what is its objective?

! This is another point where the people have committed a great mistake.
They overlooked the difference between jihad and jihad fi sbeelillah.
Therefore, the difference between the struggle for national supremacy and
that for elevating the word of God could not be maintained.



30 Insights Into Islamic Thought-I

Islamic Call for Revolution
Islamic call for revolution, in brief, is as follows:
Opils G 51k g
“O ye people! Worship your guardian Lord, Who created
you.” (al-Bagarah: 21)
Islam does not call workers or land lords, peasants or
industrialists, it call all human beings. Its addressee is man
as a human being and it says only that if you obey and
follow the - command of any one other than Allah, then
leave it; and if you have any desire of godhood, then give
up this also, because you have no right to make others
obey you and bow their head before you. You should
accept the obedience of One God and come on the same
Ievel in this obedience.
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Say: “O people of the book! Come to common terms as
between us and you: that we worship none but Allah: that
we associate no partners with him: that we erect not,
from among ourselves, Lords and patrons other than
CAllah.” ) ( Aal-e- Imran: 64)

It was a call of universal and complete revolution. It

loudly said, Xl (“The command rests with none
but Allah”--- Al-An’am. 57). The right of judgment goes
perfectly to Allah. The governance is for none but Allah.
No one has any right to become the ruler of people of his
own self and allow by his free choice to do any thing or
. refrain from any thing. Considering any person the master
of permission or forbiddance is in fact making partners to -
* Allah, and this is the main cause of disturbance in human. ;
society. The cause of:the deflection of man from the
nature on which Allah has created Him and from the way
of life taught by Him is only that the he forgets Allah and
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as a result disregards his own truth also. The necessary
consequence of this is that on the one hand some people,
dynasties or groups stand with hidden or open desire of
becoming god and using their power make people
subordinate, and on the other hand some other people out
of the same forgetfulness of Allah and the self, accept the
godhood of those powerful people and give them the right
of command and then bow to their command. This is in
the world the foundation of tyranny, disorder and
exploitation. And Islam gives stroke to it first of all. Islam
loudly says:
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“And follow not the bidding of those who are
extravagant, who make mischief in the land and mend not

(their ways)” ) (al-Shu'ara: 151,152)
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“Nor obey any whose heart We have permitted to neglect
the remembrance of Us, one who follows his own desire,
and his aﬁazr has become all excess (al-Kakaf 28)
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“The curse of Allah is on the wrong-doers; - Those who
would hinder (men) from the path of Allah desiring to
make something crooked:” (al-A’raf: 44, 45)

It asks people, “Are many lords differing among
themselves better, or Allah the One, Supreme and
Irresistible”. (“a’arbaabum mutafariqun amillahil wahidil
gahhaar” --- Yusuf: 39). Is the obedience of these small
and big gods in whose obedience you are being crushed is
acceptable to you or the obedience of One Irresistible
God? If you will not accept the obedience that One God,
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you will never get rid of the mastery of these small gods,
they will hold you any way and create disorder.
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“Kings when they enter a country, spoil it, and make the

noblest of its people the meanest. Thus do they behave!”

( al-Naml: 34)
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“When he turns his back, his everywhere is to spread
mischief through the earth and destroy crops and
progeny. But Allah loveth not mischief.”

(al-Bagarah: 205)
It is not a proper place to give details. However, I want
to remind in brief that the call of Islam for unity and
worship of God was not an invitation like other religions,
but in fact it was an invitation for social revolution. It
directly attacked those groups which on the colour of
religion had become priests, from the stage of politics had
become kings, lords and masters, or on the level of
economics had appeared as bankers, land lords and money
lenders, and thus had made people their obedient.
Somewhere they had openly become the lords other than
Allah (al-Taubah: 31), demanded for their obedience
based on their birth or class rights and clearly said ‘there
is none to worship but me’, ‘1 am your greatest lord’, ‘I
give you life and death’, and ‘who is more powerful than
us’. Somewhere they took the benefit of people’s
ignorance and made gods in the form of idols and statues
on the basis of which they made people accept their rights
of obedience. Thus the call of Islam against paganism and
idol worship, and its preaching for the ibadah of One God
was directly opposed to the government and the objectives
of those classes which either supported the government or
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stood on the support of the government. That is why,
whenever any prophet said, “O people do ibadah of Allah,
there is none to be worshiped other than Him”, at once the
government of the time opposed and all unlawfully
benefitted classes took arm against him. It was because
Islam was not simply a metaphysical proposition; it was a
declaration of societal revolution, and political tumult was
smelt as soon as the first call to it was listened.

The Property of Islamic Call of Revolution

There is no doubt that the messengers (AS) were all
revolutionary leaders, and our chief Mohammad (SAW) is
the greatest among them. But the attribute that clearly
demarcates between the common leaders of the world and
these God worshipping revolutionaries is that the formers
may have good intentions but cannot reach the accurate
position of justice and balance. Either they stand from
depressed classes or with the sentiments of helping them
and then look all the matters with the same angle.
Consequently their view' is not impartial and purely
human, but has sentiments of rage and dislike to a group
and favour to the other. They consider such a cure of
injustice that is another injustice in retaliation. It is not
possible for them to establish an alternative system free
from the sentiments of revenge, envy and enmity, so that
it may have welfare of whole humanity. In contrast to it,
the messengers and their followers might have been
heavily oppressed and treated unjustly but their
revolutionary movement was not influenced by their
personal sentiments. They worked directly under the
guidance of God, and as God is always free from human
emotions, they have neither special relation with any
group of people nor any complaint or enmity with other
class of people. All messengers (AS) viewed matters with
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pure justice to make things beneficial to the people as a
whole, to establish a system for keeping everyone within
limits, make good use of his rights, and maintain a perfect
balance in the relations between individuals on one hand
and the individuals and groups on the other hand. That is
why the revolutionary movement of messengers did not
convert into class war. They did not begin social
reconstruction to make a class rule over the other, but
used such a method of justice in which equal chances
were provided to all men for development and material
and spiritual dignity.

Need of Jihad and its Objective

It is difficult to discuss at length the social order of
Islam in this short discourse. These details will be
presented elsewhere. Here keeping within the limits of the
subject I had to explain that Islam is not simply a religious
doctrine and a set of prayers but it is a comprehensive
system which likes to dislodge all tyrannical and
destructive systems of life from the world and establish in
their place its own reformative system which-it considers
best for the welfare and development of humanity.

For this destruction and reconstruction, revolution and
reformation it does not invite a particular nation or group
but calls the human beings. It calls the tyrant classes,
exploitative groups, kings and chiefs also, “Come and
accept to live within the allowed limits suggested by your
Creator. If you will accept the system of justice and truth
you will be in peace and safety. Here is no enmity with
man, but it is with injustice, destruction, immorality,
crossing the limits and trying to get what is by nature not
his right. Those who accept this invitation become the
members of Islamic Jama’at and thus an International
revolutionary party comes into existence which the Quran
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calls as Hizbullah, the other name being Islami Jama’'at or
Ummatul Muslimah. ‘

As soon as this Jama’at comes into existence it begins
to work hard (jihad) to obtain the objective of its
existence. The very purpose of its existence is to try to
finish non Islamic system of government and in contrast
establish the government of that balanced system of
civilization and society which is expressed in the Quran
by the comprehensive word ‘kalimatullah’ (word of
Allah). If this party does not try to change the government
its purpose of existence is denied because it has not been
erected for any other purpose and there is no use of it
other than to do this jihad. The Quran tells only one
purpose of it as follows:
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“Ye are the best of people, evolved for mankind.

Enjoining what is right and forbidding what is wrong and

believing in Allah.” (Aal-e-Imran: 110)

It is not the party of preachers and missionaries for

propagation of religion, but it is the party of Allah’s
soldiers.
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“That ye mlght be witness over the nations”

(al-Bagara: 143)

And its responsibility is to eradicate injustice,

mischief, destruction, immorality, rebellion and

exploitation by using force. Finish the godhood of the

lords other than Allah and establish righteousness in place
of vice. ‘

A 45 5 469 4 o
“And fight them on until there is no more persecution
and the religion becomes Allah’ " fal- Baqarah.'5193 )
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“Unless ye do this, there would be tumult and oppression
on earth, and great mischief.” (al-Anfal: 73)
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“It is He Who has sent His messenger with guidance and

the religion of truth. That He made it prevail over all
religions, even though the pagans may detest (it)”

o (al-Saff: 9)

Thus there is no way for this party other than to take
the government in hand because a destructive system of
civilization stands only with the power of destructive
government, and an honest system of civilization can
never be established until and unless the government is
taken from destructive .people and transferred to the
reformers.

Overlooking the world reform, it is impossible for this
party to follow even its own way if the government rules
the other way. A party which considers a system as true
cannot pass its life according to its chosen way in the
government of the other system. If a follower of socialism
wants to live on the pattern of socialism in England or
America he cannot be successful in his intention because
the rule of capitalist system will be over his head by the
force of government and he will not be able to prevent
himself from the influence of its power. Similarly a
Muslim cannot succeed if he wants to follow the Islamic
system while living in non Islamic government. The laws
which he considers false, the taxes which are unlawful
according to him, the matters which he thinks not allowed,
the way of life that is destructive for him, the fatal method
of education, all will surround him, his households, his
children in such a way that he will not be able to come out
of their grip. Thus a man or group who believes in
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particular way is bound by natural urge to eradicate the
opposite government and establish the rule of his own
way. It is because without it he cannot follow his way. His
carelessness in this struggle clearly means that in fact he
is not sincere in his doctrines. \
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“God give thee grace! Why did you grant them
exemption until those who told the truth were seen by you
in a clear light, and you had proved the liars? Those who
believe in Allah and the last day ask you for no
exemption from fighting with their goods and
DErSORS...... Only those ask you for exemption who
believe not in Allah and the last day,”(al-Taubah: 43, 44)
The Quran in these words has clearly ordained that the
only measure of knowing the truth of a party is that it
should do jihad with its goods and self to make its
doctrine rule over the affairs. Your acceptance of the-rule
of a government opposed to your doctrine 1s a clear
evidence of your falsehood in your belief and its natural
consequence is and should be that finally your belief in
the doctrine for name sake should also remain no more. In
the beginning you will accept the opposite government
with disgust, then slowly your hearts will become
acquainted with it and then the disgust will change into
likeness. Finally, a stage will come that you will help
creating and keeping the opposite government, do jihad
with your goods and self to create and establish the way of
non Islam instead of Islam. Your energies will begin to be
utilized against the stabilization of Islam. At this stage
there will be no difference between you and unbelievers
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except the hypocritical claim of Islam, a meanest lie and a
deceptive name. The prophet sallallahu alaihi wasallam
in a hadith has described this consequence in explicit
words as follows:
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“By Allah in whose hands is my soul, either you will have
to give order for the good and forbid from the wrong,
hold the hands of wrong doers and turn it towards the
right, or otherwise the consequence of the law of nature
made by Allah will be that your ‘hearts will -also be
influenced by the sinners and you will also become
cursed like them”.

A Universal Revolution

It might have become clear through this discourse that
the objective of Islamic jihad is to dethrone non Islamic
system of government and establish Islamic system of
government in its place.

Islam wants this revolution to bring about not in one or
some of the countries but throughout the world. Although
to begin with, the duty of the members of Islamic party is
to revolutionize the system of government wherever they
live but their final objective is nothing but a world
revolution. A revolutionary way which has been opted for

-the reform of humanity instead of a nation can never limit
its viewpoint within the boundaries of a country or a
nation but it is compelled by its nature to make universal
revolution its objective. Truth refuses to accept
geographical boundaries. It requires that if I am truth at
this side of the river or the mountain I should also be truth
on the other side. No part of humanity should be deprived
of me. It is my duty to reach wherever deprivation,
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injustice, tyranny and exploitation is found. The Quran
expresses this viewpoint in the following words:
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“And why should you not fight in the cause of Allah while
those who, being weak, are ill-treated? Men women and
children who cry, “Our Lord! Rescue us from this town
whose people are oppressors”. . (al-Nisa: 75)
Moreover, despite the national and country wise
division, human relations among each other have such
universality that a kingdom cannot perfectly follow its
rules and principles so long as the neighbouring country
also does not have the same rules and principles. That is
why for a Muslim party it is necessary, for general reform
and prevention of self, not to keep limited to establish the
government of Islamic system in any one region but try to
expand this system all around as far as her energies help
her. She will on the one hand propagate her views and
ideas in the world and invite people to accept the way in
which their true welfare is implicit. On the other hand if
she has power she will fight to dethrone non Islamic
governments and establish Islamic system in their place.
This was the policy on which the prophet (SAW) and
after him his righteous representatives (Khulafa’-e-
Raashideen) acted. The Arab where the Muslim party
evolved was first of all captured under = Islamic
government. After that the prophet (SAW) invited the
-neighbouring countries to his prmc1p1e and way and did
not wait to see if this invitation is accepted or not, but
started encountering with Roman Empire as soon as he
obtained power. Abu Bakr (RA) became the leader of the
party after the prophet (SAW) and attacked both the.non
Islamic governments of Romc and Persia, and then Omar
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(RA) concluded it till the Islamic party won over. The
people of Egypt, Syria, Rome and Persia considered it the
imperialist policy of Arabs in the beginning. They thought
that now also a nation has come out like other nations
before, to make others their slaves. Based on this
misunderstanding the people gathered to fight Muslims
under the flag of Caesar and Kisra. But when the truth of
the Islamic revolutionary way was observed, and they
came to know that these are not the flag holders of
aggressive nationalism but are free from nationalist
sentiments and have come to establish just system, there
purpose is to eradicate the godhood of unjust classes
which under the shade of Caesar and Kisra are ruining us,
their moral sympathies tilted towards the Muslim party.
They began separating from the flag of Caesar and Kisra,
and if joined them out of compulsion they fought in a
disheartened fashion. This was the only cause of
miraculous victories of Muslims in the initial period. It
was only because of this that the outsiders began joining
the international party in large numbers as soon as they
observed the Islamic system in action after the
establishment of Islamic government. They stood as the
flag holders of this way to expend it to other countries too.

Division of Offensive and Defensive is Irrelevant

If you think over the above discussion you will easily
understand that the division of battles in terms of
offensive and defensive does not apply on Islamic Jihad.
This division can apply only on the battles between
nations and countries because the terms offense and
defense are used in relation to these only. But when an
international party stands with a universal point of view
and a way of life, invites all nations to this way as human
beings, gives entry to all nations with equity in the party
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and works only to dethrone the governments of other
viewpoints, there is no question of attack and defense in
above terms. Even if the term is overlooked the division
of offensive and defensive does not apply on Islamic
jihad. Islamic jihad is both offensive and defensive
simultaneously. It is offensive in the sense that the
Muslim party attacks the government of opposite way of
life. And it is defensive in the sense that she is compelled
to gain the power of government to act according to its
own way. As a party she has no home to protect by
defense. She has with her only the rules and principles
which she supports. Similarly she does not attack the
home of opposite party but she attacks her rules and
principles. The objective of this attack is not that they give
up their principles under force. The only purpose is to
snatch away their power of governance.

Position of Zimmis

From here itself, the question of the position of those
people is solved who follow any other doctrine and way
of life but live in the Islamic system of governance.
Islamic:jihad does not take into consideration the doctrine,
way of thought, method of worship, and societal rules of
other people. It provides full freedom to keep on any
doctrine and follow any viewpoint. However it does not
accept their right to run the government according to a
way that is destructive in the eyes of Islam. It does not
also allow dealing matters in the Islamic system in a way
that is lethal to society according to Islam. For example it
will bind up all forms of usury as soon as it takes the
system in its hand, never allow gambling. It will stop all
forms of sale purchase and money transaction which are
blameworthy in Islam. It will completely close the
brothels and centres of indecency. It will compel non
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Muslim women to keep the least limits of covering the
body parts (sazar) and stop them from moving out with
odd fashions of ignorant period (tabarruj al-jahiliyyah). Tt
will keep strict censor on cinema and check all immoral
presentations out. It will not allow co-education to any
group. There are many other such matters of civilization
which the Islamic government will not allow, not only for
social welfare and development but also for its defense,
even if they are allowed in non Muslim systems, but are
the cause of distortion and disturbance in view of Islam.

If anybody blames Islam for being illiberal on this
point, he should see that no revolutionary and reformative
movement has been as liberal to others as is the Islam. In
other systems you will find that the life is made difficult
to other groups.' They are compelled to leave the country.
But Islam gives full opportunity to them for growth and
development and behaves them with commendable
generosity without any parallel.

Suspicion of Imperialism

I should repeat at this stage that in view of Islam, jihad
is only that which is in the way of God, and that the
Muslims are not allowed simply to dethrone Caesar and
Kisra and take their place after the establishment of
Islamic government. A Muslim does not fight and cannot
fight as far as he is a Muslim to establish his own
government, make the servants of God his slaves and
erect paradises for him by exploiting the hard labour of
people. This is not the jihad in the way of God but it is the
jihad in the way of devil (taghut) and such a government
has no connection to Islam. Islamic jihad is a dry,
tasteless labour which has nothing except the sacrifice of

' Tts most recent example is found in the socialist revolutibn of Russia,
which has no parallel in tyranny and bloodshed throughout the history.



Insights Into Isiamic Thought-I ' 93

life, wealth and wishes. If this jihad succeeds and
consequently the government comes in the hand then it
lays on the head of a true Muslim ruler such a heavy load
of responsibilities that even the rest of night and comfort
of the day for this poor man becomes forbidden (haram),
but in remuneration he cannot even make use of the
pleasures of the rule for which generally the government
is acquired. An Islamic roler is not distinct and higher
than the common people; he cannot sit on the throne of
greatness and dignity, cannot make others to_bow necks
before him, cannot even shake a leaf against the shari’ah,
he has no right to prevent his relatives, friends and even
himself from the lawful petition of the meanest person of
the state, he cannot take a grain or capture a piece of land
unlawfully. It is unlawful for him to take salary from the
government treasure (baitulmaal) more than enough for a
middle class Muslim. That poor man can neither build
glorified castles, nor keep attendants, servants, showy
items and goods of comforts. Every time a fear
overshadows him that his actions will be judged a day and
_ 1f a single unlawful coin, a piece of land obtained by
force, a tint of pride, a stain of tyranny and injustice, a
shadow of lust could be recognized in his account, then he
will have to get severe punishment. A truly greedy person
will be ready to accept the heavy responsibility of being
the head of an Islamic state only if he is simultaneously
foolish, because the position of an ordinary shopkeeper of
the market is better than the ruler of the Islamic
government. He earns in the day more than the Khalifah
and sleeps in the night with comfort without fear. The
poor khalifah neither eamns equal to him nor sleeps in
night with rest and peace.

This is the most fundamental difference between the
Islamic and the non Islamic governments. The ruler class
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in a non Islamic government establishes its godhood and
utilizes the resources of the country for itself. In contrast
to it in Islamic government the ruler class simply serves
and does not get for its self more than common people.
Compare the salaries given to the civil services in an
Islamic government either with today’s imperialist
governments or those of the same period. You will find a
difference of spirit and substance between the world level
expansion of Islam, and the universality of Imperialism.
The salaries of the governors of Khorason, Iraq, Syria and
Egypt in Islamic period were lesser than the salaries of
your ordinary inspectors. The first caliph Hadrat Abu
Bakr Siddique was the administrator of a great kingdom
only for Rs.100/= per month. The salary of Hadrat Omar
(RA) was not more than Rs. 150/= per month even though
the state treasure (baitul maal) was full of the treasure left
by the two empires of the world. Though apparently
Imperialism also conquers the countries like Islam but
there is a difference of sky and the earth between the
substances of both.

“Both fly in the same horizon but + the world of the
falcon is greatly different from the vulture.”
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This is the reality of jihad about which you have been
listening a lot. Now if anybody asks me where that Islam
has gone and why there is not even a tint of that Islam,
where is the Muslim party and jihad among the Muslims
of the whole world which you are talking about? I will
request not to ask me this question. But ask this to those
who have distracted Muslims from their true mission and
diverted them to amulets (ta’weez), charms (gandon),
rituals, meditations and contemplations; who proposed
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short cuts for salvation, welfare and achievement of goals
so that everything may be obtained without labour and
hard work only by moving rosary or pleasing the dweller
of a grave; who wrapped the principles, rules and
objective of Islam and threw them in dark corners and
entangled the Muslim minds in discussions like ‘saying
aameen loudly’ (aameen bil jahr), ‘raising hands’ (rafh’i
vadain), ‘sending gifts to the dead’ (eesali thawab),
visiting graves and many other such activities because of
which Muslims completely forgot their own selves, their
responsibility, their purpose of creation and the reality of
Islam. If you are not satisfied, then ask those commanders
and governors who claim to believe in the Quran and
Muhammad (SAW) but do not accept the right of the law
of Quran and the guidance of the prophet more than to
occasionally arrange programs for reading the Quran,
celebrate birth anniversary of the prophet (SAW) and (we
seek refuge of Allah) sometimes admire Allah Miyan for
His poetry. As far as the factual establishment of Islamic
law 1s concerned, these people consider themselves free of
this duty because in fact their lust is never ready to accept
those punctualities and to sustain the load of those
responsibilities which Islam lays on them. They want very
low-priced salvation.

Tarjumanul Quran, Rabiulawwal, 1358 A.H; May, 1939 A.C.
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Islamic Concept of Freedom

One of our friends says:

“There is an important doubt in the event of Hadrat Zaid

bin Haritha and Hadrat Zainab referred in the Quran,

Surah Ahzab. The prophet (SAW) said, g5k S

“Keep your wife with you and fear Allah” (Al-Ahzab:

37). But Hadrat Zaid (RA) disobeyed the prophet (SAW)

and divorced his wife. There is no doubt that this action

was against the command, yet there is not a single
implicit or explicit hint in the Quran to the effect that this
act of Hadrar Zaid was considered unpleasant by Allah.

In spite, the narration of the event begins with,

e 4l 3&5T &4 “Whom Allah rewarded”(Al-Ahzab; 37).

This creates a doubt that the order of the prophet may

also be disobeyed. A proven command of the prophet is

not as commendable as is the command of Allah”.

There is no complexity in the question. The doubt
can be removed in few words. But in fact the place where
the doubt begins is the springhead of many long-chained
misunderstandings. Therefore, it is better to hint at its
origin and discuss its branches to remove the doubt.

The wise Quran more explicitly than all other
heavenly books declares that the absolute commander is
none other than Allah %%ty (al-An’am: 57), Allah
may give any command &7 &5dnd (Maida: 1), whatever
he does cannot be questioned Jakus L2 (al-Anbiya: 23),
only His obedience is compulsory because man has been
created obedient o343 Y SadEdi vy (al-Zaryat: 56),
man is neither the creature of other than Him nor servant
nor nourished by other than Allah 48 359, 55 e djssih
(Aal-e- Imran: 54). Any man has no absolute authority on
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other man and nobody has been compelled to obey the
other man only on the basis that it is his order. This right
goes to Allah alone.

Main purpose of revelation of the Quran is to throw
away the band of obedience of any one other than Allah
from the neck of man and provide him freedom of opinion
and conscience after making him servant of Allah, the real
Sovereign. Thus the book which has wedged greatest war
against human slavery is the Quran. This book does not
confirm to the right of any person’s declaration of any
thing as allowed to be considered allowed as such, and
considered haram any thing declared haram by him, and
that his affirmative or negative command should be
followed as if he is God. The Quran considers this type of
following and obedience as partnership to God and counts
as idol worshippers, those who treat their ulama,
preachers, pundits, family priests and commanders of the
world as gods other than Allah. It is because that
whenever a person will follow another person in this way,
there will necessarily be the sentiment of godhood and
slavery working behind it. A man totally surrenders to
another man his freedom of heart and mind, spirit and
body only when he considers him free of mistake and
defects; the knower of the part and the whole; or considers
him personally rightful to give command of yes or no and
has a natural right to command; or that he is in fact the
source of benefit and harm, providence and maintenance.
Considering any person other than God equipped with
these attributes is the root of idol worship and slavery.
And Unity (rawhid) ----- whose necessary consequence is
freedom ----- is to consider all things beside God devoid
of these attributes and to refuse to their right of
commandment.
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the contrary (he would say): “Be ye worshippers of Him

(Who is truly the cherisher of all) ....” (Aale Imran: 79)

He did not come to compel the people to follow his
personal wishes, force them to accept his greatness and
grandeur, press them in his personal power-rack to the
extent that they become powerless and give up their right
of opinion against him, and totally put off their heart and
mind before him. This would be the same worship of idols
which the messenger is sent to cease. The purpose of the
office of prophet is that he should cut through the bands
which the people have fastened to the necks of other
people ouls SIS [ 1EG; 04751 0 0y (AL-A’raft 156). The
prophet is given his office to withhold those privileges
which the people have taken in their hands to declare, of
their own, the rights and duties of people and establish
their own limits to declare for others the things allowed or
prohibited.
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But say not for any false thing that your tongues may put

forth, “This is lawful, and this is forbidden, (al-Nahl: 116)

The office of the messenger is established only to
relieve man from the wretchedness of bowing his neck
before the decisioq of other men.
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That we erect not, from among ourselves, lords and

patrons other than Allah (Aale Imran: 64)

Then, how it could be lawful that the prophet should
put his band in the necks of people in place of others
band, snatch away the rights of others to make things
lawful or unlawful and take these rights in his hand, and
sit on the stage of tyrannical rule in place of others. He
himself rebuked Jews and Christians for making their
scholars and priests gods other than God. Then how he
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could have said, “You make me god in place of God and
obey my lust™?

That is why Allah Ta’ala, time and again says to His
messengers to proclaim the truth that the obedience made
compulsory to a believer and which is the basis of faith
and from which a believer has no right to divert even a
little (refusal or denial is graver than this), is not in fact
the obedience of the messenger as a man but it is the
obedience of the messenger in the capacity of messenger.
It means that it is the obedience of the knowledge,
guidance, command and the law of God which the
messenger conveys to God’s servants. Thus in fact the
band of obedience in which Islam binds a man is not the
obedience of a man but it is the obedience of God.
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“We have sent down to thee the Book in truth, that thou

mightiest judge between men, as guided by Allah: so be

not (used) as an advocate by those who betray their
trust; ” ‘ { c}l—Nisa.' 105)
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“And if any fail to judge by (the light of) what Allah hath
revealed, they are (No better than) wrong-doers”
(al-Maida: 45)
As other people are tied in this ayah, the prophets are also
bound.
S i 1
“I but follow what is revealed to me” (al-An’am: 50)
These and many other ayaat point to the fact that
obedience is in fact for The Almighty God, and Islam has
come to rout the obedience of other than God and finish
the godhood of men over men. There is no obedience of
man as a man in Islam. Obedience of the messenger is
only because he has been given order by Allah. Obedience
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in relationships with God (&' Jdw). All their relations with
the party of Satan cut off as soon as they joined this new
party. :
This difference of party breaks the relation between
the son and the father, even that the son cannot heir the
property left by the father. The words of hadith are
Oiledl Jal &l Y (member of two different religions
cannot heir each other).

This difference of party separates wife from the
husband; their relations are banned as soon as the
difference appears because the ways of both have become
different. Both are banned to each other. The Quran says:
“O Oslag aaY 5 agd Ja caY  (they are neither allowed for
unbelievers nor the unbelievers are allowed to them—al-
Mumtahina: 10). _

This difference of party puts a complete social ban
between the member of a brotherhood and family, so that
the marriage of a member of Allah’s party with the
member of Satan’s party become unlawful even though
both belong to the same racial brotherhood. The Quran
says: “Do not marry unbelieving women until they
believe: a slave woman who believes is better than an
unbelieving woman, even though she allures you. Nor
marry your girls to unbelievers until they believe: A man
slave who believes is better than an unbeliever even
though he allures you.”

This difference of party does not simply cut the
relations of race and birth place but establishes a tussle
which continues so long as they do not accept the
principles of the party of Allah. The Quran says:
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There is for you an excellent example in Ibrahim and
those with him, when they said to their people: “We are
clear of you and of whatever ye worship besides Allah:
we have rejected you and there has arisen between us
and you, enmity and hatred for ever, unless you believe in
Allah and Him alone”: but not when Abraham said to his
father: “I will pray for forgiveness for thee.”
(al Mumtahina: 4)
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And Abraham prayed for his father’s forgiveness only
because of a promise he had made to him. But when it
became clear to him that he was an enemy to Allah, he
dissociated himself from him. (al-Tauba: 114)
This difference of party makes relation of love
unlawful (haram) even between a family and closest of
the kin. Even if the father, brother and son belong to the
party of Satan, the member of the Party of Allah will
revolt against and deceive his party, if he loves them.
Words of the Quran are as follows:\
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You will not find any people who believe in Allah and the
Last Day, loving those who oppose Allah and his
messenger, even though they were their fathers or their
sons, or their brother or their kindred. (al-Mujadala: 22)
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Calling one who walks on ways other than Islam is a
completely wrong use of this word. Muslim nationalist
and Muslim communist are self contradicting terms like
“communist capitalist” and “Jain butcher”.
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showers of blessings over them when observed gave the
deceptive idea that perhaps they are the most acceptable
and beloved servants of God and the source of virtue -----
if you look deeper at them you will come to know that
they have come in the grip of the law of punishment. They
with their own will and intention have entered into the
trap which is pushing them fast to destruction.

The same abundance of industry and craft,
dynamism of trade, success of active politics, growth of
science and technology, heights of social system which
made these nations strong and set their power of
deterrence on the globe, today has surrounded them as a
net around them having thousands of traps, each trap
presents thousands of troubles. Whichever trap they try to
slash with their intelligent methods, each of the untied
string makes a new trap and each step towards freedom
causes further imprisonment. _

There is no space in these pages for the elaboration
of all the economic, civilizational and political troubles
the western nations are surrounded with. To express our
viewpoint, only an aspect of the picture is being presented
to show how these nations are committing injustice to
themselves and how they are creating heaps for their
destruction with their own hands.

The English people are committing unique mistakes
in recognizing the ruins of their economic, civilizational
and political conditions, and prescribing their cure.
Among them one mistake is that they considered the
increase. of population the main cause of their problems.
They suggested erection of barriers in the way to
increasing population. This opinion associated with
economic problems spread very fast among western
nations and settled in their hearts in such a way that they
began to understand their own progeny the greatest
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Muslim. Okay! He is free to choose any way of raising
questions; it is his choice. Our job is to solve his problem
and try to give satisfactory answer.

1. First of all I like to point out a big and
fundamental mistake that the Christian questioners are
generally committed to. The mistake is that you mean by
Islam a new religion which was introduced in 7% century
CE by its founder Muhammad (SAW). That is why you
are not able to understand if Torah and Bible were true
and Moses and Messiah were right then, what is the use of
Islam and the prophet of Islam after them? But as a rule if
we want to hold any person we should hold him for the
claim he has himself made, not for that which we have
ourselves attached with him. When Muhammad (SAW)
said that I am founding a new religion and the name of
this new religion is Islam? He has never claimed it. His
claim is that I have brought the same religion which was
brought by Jesus, Moses, Abraham and Noah (SAW) and
the name of that religion was Islam (obedience of God)
from the very beginning, never Judaism or Christianity.
Moreover, the cause of his coming as told by him has no
claim that the teachings of Moses and Messiah had
completely lost or changed that is why he has been sent.
But he says only that (1) Torah and Bible have been
changed (2) That in addition to the explicit teachings of
God which are present in them despite change, the
follower of Moses have established a new system in the
name of Judaism and the follower of Jesus have
introduces another system in the name of Christianity.
And in the foundations of both of them many things
against the Islam brought by Moses and Jesus have been

added. That is why it was required that again the original .

teachings -of Islam should be presented to the world in
pure form without additions and I have been sent for the
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And that:
But when the Comforter is come, whom I will send unto
you from the Father, even the Spirit of truth, which
proceedeth from the Father, he shall testify of me:
(John 15:26)
And that:
But the Comforter, which is the Holy Ghost, whom the
Father will send in my name, he shall teach you all
things, and bring all things to your remembrance,
whatsoever. I have said unto you. (Johni4:26)
And that:
Hereafter I will not talk much with you: for the prince of
this world cometh, and hath nothing in me. (John 14:30)
And that:
I have yet many things to say unto you, but ye cannot
bear them now. Howbeit when he, the Spirit of truth, is
come, he will guide you into all truth: for he shall not
speak of himself: but whatsoever he shall hear, that shall
he speak: and he will show you things to come.
(John 16:12-13)
You can well understand the meaning of the coming
of Muhammad (SAW) by these words of Messiah (AS).
Promise of “Dominance of the followers of Messiah”
which according to you is up to the last day “in the sense
of continuity without break”, is not broken by the coming
of Muhammad (SAW) but becomes stronger because he
witnessed the prophesy of Messiah (AS).
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Messiah (AS), Jesus the son of Mary was (no more than)
a messenger of Allah (Al-Nisa: 171)
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(He is) held in honour in this world and the Hereafter

and of (the company of) those nearest to Allah;
(Aal— -Imran: 45)
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That they rejected Faith; that they uttered against Mary a
grave false charge (Al- Nisa: 156)
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Let the people of the Gospel judge by what Allah hath

revealed therein (Al-Maida: 47)

6. Inthe ayah

If thou wert in doubt (Yonus: 94)

Though, the address is literally to Muhammad
(SAW) but actually every reader of the Quran is its
addressee. The ayah means that O! Reader or the listener,
if you are in doubt that the Quran is a book of God, then
ask those who have books revealed before this, you will
know through their witness that this book is from God.
This is a hint towards those predictions about the advent
of Muhammad (SAW) which are present in the books
revealed to previous messengers. The Quran deals with
this subject at various places. For example:
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The people of the Book know this as they know their own
sons; but some of them conceal the truth which they
themselves know. (Al-Bagara: 146)
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They know full well, to whom We have given the Book,
that it hath been sent down from thy Lord in truth. Never
be then of those who doubt, (Al-An’am: 114)
The Quran has presented among many other
witnesses, the witness from the books of previous
messengers. And this is not for the satisfaction of
Muhammad (SAW) but particularly for the satisfaction of
those who believe in the previous books but doubt in the
Quran because the witness of previous books can be
































































































































































































































































































































































































































































































































































































































































































